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Introduction

The text forming the nucleus of the Book of Changes has been

presented m the first part of this work (bk. I). In that portion

the chief concern has been to bring to hght the spiritual aspect

of the book, the wisdom concealed under its frequently odd

forms. What our commentary offers is a summary of what has

been said and thought in connection with the hexagrams and

the lines in the course of- many centuries by China's most

distinguished philosophers. However, the reader will often be

assailed by the thought: Why is it all like this? WTiy are these

images, frequently so startling, coupled with the hexagrams

and the lines? From what depths of consciousness do they come?
Are they purely arbitrary creations or do they follow definite

laws? Moreover, how does it happen that, in a given case, the

image used is connected with the particular thought? Is it not

mere caprice to seek a profound philosophy where, according

to all appecirances, only a grotesque fantcisy is at play?

The second part (bks. II, III) is meant to answer these

questions, as far as possible. It is intended to disclose the

material out of which that world of ideas arose—to present the

body corresponding with that spirit. We see that a hidden con-

nection actually exists, that even apparently arbitrary images

have, in one way or another, a basis in the structure of the

hexagrams, when our understanding of it goes deep enough.

The oldest commentaries, which as a rule combine struc-

tural interpretation of the hexagrams with philosophical ex-

planations, go back to Confucius himself or at least to his circle.

Their philosophical content has already beenmtilized in the

first portion of the work (bk. I). Here they are used again, in

conjunction with the text material, apart from which they are

uninteUigible, and explained in their technical aspect. This
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techniccd side is indispensable for a complete understanding

of the book, and no Chinese commentator omits it. Nonethe-

less, it has seemed advisable to sepcirate it at the beginning

from the philosophical aspect, in order that the Western reader

should not be too much bewildered by unaccustomed matter.

I do not regret the unavoidable repetitions. The Book of

Changes is a work that represents thousands of years of slow

organic growth, and that Ccin be assimilated only through

prolonged reflection and meditation. And in the course of this,

the apparent repetition serves constantly to open up new
perspectives. The material presented in the second portion of

our translation consists chiefly of what has come to be known
as the Ten Wings. These ten wings, or expositions, contain in

substance the oldest commentary literature relating to the

Book of Changes.

The first of the commentciries [First and Second Wing] is

called T'uan Chuan. Actually, t'uan means the boar's head

offered at sacrifices; by reason of similarity of sound, the word
took on the additional meeining of "decision." The judgments

pertaining to the individual hexagrams were called fuan,

"decisions," or tz'u, "judgments," or hsi tz'u, "appended

judgments." These judgments or decisions are attributed to

King Wen of Chou {ca. 1 150 B.C.), and this premise regarding

their origin has on the whole not been questioned. The T'uan

Chuan, or Commentary on the Decision, ^ gives exact inter-

pretations of King Wen's decisions [judgments], on the basis

of the structure and the other elements of the hexagrams.

This commentary is an extremely thorough and valuable piece

of work and throws much light upon the inner organization of

the hexagrams of the / Ching. The Chinese ascribe it to

Confucius. I see no reason for doubting this ascription, inas-

much as it is well known that Confucius devoted much thought

to the Book of Changes, and since the views expressed in this

commentary nowhere conflict with his views. The commentary
is made up of two parts, corresponding with parts I and II of

the text of the I Ching, and forms the first two wings or exposi-

tions. In this translation the commentary has been divided and

1. [See bk. Ill, under the individual hexagrams.^
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Introduction

each comment has been placed with the hexagram to which

it pertains.*

The Third and the Fourth Wing are formed by the so-

called Hsiang Chuan, Commentary on the Images. This com-

mentary is also made up of two parts corresponding with the

two divisions of the text. In its present form it consists of the

so-called Great Images,' which refer to the images associated

with the two trigraxns in each hexagram; from these the com-

mentary in each case deduces the meaning of the hexagram

as a whole, and from this contemplation in turn draws con-

clusions applicable to the life of man.
The whole remge of ideas contained in this commentary

places it in proximity to the Great Learning, Ta Hsueh, * and

hence in very close proximity to Confucius as well.

Besides the Great Images, this commentary contains also

the Small Images.* These .are very brief references to the

Duke of Chou's comments on the individual lines of the

hexagrams. However, they do not deal in emy way with

images, and it must have been owing to some misapprehen-

sion, or perhaps to chance, that this commentary on the text

of the individual lines found its way into the Commentary on

the Images. This commentary on the lines contains only brief

2. James Legge stresses the opinion that a real understanding of

the I Ching becomes possible only when the commentary material is

separated from the text {The Sacred Books of the East, XVI: The
Yi King, 2nd edn., Oxford, 1899). Accordingly he carefully separates

the ancient commentaries from the text, and then supplies with it

the commentaries of the Sung period [a.d. 960-1279]. Legge does

not say why he holds the Sung period to be more closely related to

the original text than Confucius [551—479 B.C.]. What he does is to

follow with meticulous literalness the edition called Chou I Che
Chung, belonging to the K'ang Hsi period [1662-1722], which I

also have used. The rendering is very inferior to Legge's other trans-

lations. For example, he does not take the trouble to translate the

names of the hexagrams—a task of course not easy but by so much the

more necessary. In other respects also, definite misconceptions occur.

3. [Bks. I, III, under the individual hexagrams: passages entitled

"The Image."] ^
4. [See p. lix, n. 22.]

5. [This section of the commentary appears in bk. Ill apportioned
to the respective hexagrams under the heading b in the passages

entitled "The Lines."]
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suggestions, mostly in rhyme. It may be that the Smcdl Images

are mnemonic phrases taken from a more detailed commen-
tary. It is certain that they are very old and originated with

the Confucian school, but I should not like to say definitely

how close the connection with Confucius himself may be.

These commentaries [Great Images, Small Images] have

also been divided and apportioned to the hexagrams to which
they refer.

The Fifth and the Sixth Wing constitute a treatise that

presents many difficulties. It is entitled Hsi Tz'u, or Ta Chuan,

and likewise has two parts.' The title Ta Chuan occurs in

Ssu-ma Ch'ien' and means Great Commentary, or Great

Treatise. As regards the title Hsi Tz^u, Appended Judgments,

'

Chu Hsi says

:

The appended judgments are the judgments originally made
by King Wen and the Duke of Chou and appended by them to

the hexagrams and their lines; they make up the present text

of the book. The section before us is the commentary in which
Confucius explains the appended judgments, at the same time
giving a general introduction to the whole text of the complete

work. •

The lack of clarity in the definition is immediately appEirent.

If the "appended judgments" are really the comments of

King Wen and the Duke of Chou on the hexagrams and the

lines, we should expect from a "commentary on the appended

judgments" a discussion of the judgments in question and not

a treatise on the work in general. But we have a commentary^"

dealing with the decisions [judgments] on the hexagrams,

that is, with the text of King Wen. On the other hand, there

is no detailed commentary on the Duke of Chou's judgments

6. [See below, pp. 280 ff., and also bk. Ill, where passages are

repeated as "Appended Judgments."]

7. [Famous historian known in China as the "father of history."

Bom about 145 B.C., died 86 B.C.]

8. [The full title is Hsi Tz'u Chuan, Commentary on the Appended
Judgments.]

9. [Chu Hsi (a.d. 1 130-1200) was the author of commentaries on
most of the Chinese classics. His interpretations remained the gen-

erally accepted standard until the middle of the seventeenth century.]

10. [T^uan Chuan: First Wing, Second Wing.]
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on the lines. What we have are only the brief catch phrases

that go under the obviously incorrect title of Small Images.

It is true that there are also fragments of another such com-

mentary, or rather, of a number of such commentciries.

Several of these fragments—referring to the first two hexa-

grams—are contained in the fVen Yen (Commentary on the

Words of the Text), which will be further discussed below.

Explanations of single lines do occur, scattered here and there

in the Commentary on the Appended Judgments [Hsi Tz'u

Chuan], Thus it is highly probable that two quite different

things appear together in what is today known as Hsi Tz'u

Chuan: first, a collection of essays on the Book of Changes in

general, probably constituting what Ssii-ma Ch'ien called the

Great Commentary, Ta Chuan-, second, scattered among these,

and cursorily arranged according to stcindpoints, fragments of

a commentary on the judgments appended to the individucd

lines. There is much evidence to show that these fragments are

derived from the same source as the collection of commentajies

known cis FFen Yen.

It is quite evident that the treatises known as Hsi Tz'u or

Ta Chuan were not set down by Confucius, because many
passages in them eire cited as sayings of the Master. ^^ Of
course this commentciry does contain traditional material of

the Confucian school, dating from various periods.

The so-called Seventh Wing, named Wen Yen (Commentary
on the Words of the Text), is a very important section. It is the

remnant of a commentary on the Book of Changes—or rather

of a whole series of such commentciries—and contains very

valuable material deriving from the Confucian school. Un-
fortunately it does not go beyond the second hexagram, K'un.

The fVen Yen (in the present translation divided between

1 1 . This commentary moreover places the origin of the Book of

Changes in "middle eintiquity." This term belongs to an airangement
of historical periods according to which the epoch of the Spring and
Autumn Anneds [C/i'un C/i'iu, a chronological list-of events that

occurred in the state of Lu between 722 and 481 B.C., edited by
Confucius], which closes with Confucius, is called "later antiquity."

It is obvious that this arrangement of periods could not have been
utilized by Confucius himself.
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Ch'ien and K'un^^) contains in all four different commentaries

on the hexagram Ch'ien, the creative. In the translation

they have been designated as a, b, Cy d. Commentary a of this

series belongs to the same stratum as the fragments found

scattered through the Hsi Tz^u Chuan. The text is given with

the appended question, "What does this mean?" This is like

the form used in the Kung Yang, a commentary on the ChUun

ChHu. Commentaries b and c contain brief remarks on the

individual lines, in the style ofthe Small Images. Commentary
fl?, like «, again deals with the judgment on the hexagram as a

whole and with the individual lines, but in a freer manner
than a.

Only one commentary on the second hexagram, K'un, sur-

vives in the JVen Yen. It is related in character to a, although

it represents a different stratum (the text is placed after the

explanations by the Master). The same stratum is likewise

represented in the Hsi Tz'u Chuan.

The Eighth Wing, Shuo Kua, Discussion of the Trigrams,

contains material of great antiquity in explanation of the eight

primary trigrams.^' Probably it embodies many fragments

antedating Confucius and treated in commentary by him or

by his school.

The Ninth Wing, Hsil Kua, the Sequence—or Order—of

the Hexagrams, offers a rather unconvincing explanation of

the present sequence of the hexagrams. It is interesting only

because the names of the hexagrams are sometimes given

peculiar interpretations that are undoubtedly based on ancient

tradition. This commentary, which of course has nothing to

do with Confucius, has likewise been divided and apportioned

to the individual hexagrams, under the heading "The
Sequence."^*

The last [Tenth] wing, Tsa Kua, Miscellaneous Notes on the

Hexagrams, is made up of definitions of the hexagrams in

mnemonic verses, for the most part contrasting them in pairs.

12. [Bk. Ill, under hexagrams i and 2.]

15. [See below, pp. 262 ff,]

14, [Bk. Ill, under the individual hexagrams.]
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However, the order followed in the Tsa Kim differs essentially

from the cirrangement in the present Book of Changes. These

definitions have also been sepcirated and placed with the

respective hexagrams under the heading "Miscellaneous

Notes." 15

In the pages following there appear, first, translations of the

Shuo Kua, Discussion of the Trigrams, and of the Hsi Tz'u

Chuan, Commentary on the Appended Judgments, more cor-

rectly called Ta Chuan, Great Commentary. Then follows

some material on the structure of the hexagrams, derived from
various sources, that is important for the understanding of the

second portion of the work.

15. [Bk. Ill, \inder the individual hexagrams.]
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Shuo Kua I Discussion of the Trigrams^

CHAPTER I

1 . In ancient times the holy sages made the Book of

Changes thus:

They invented the yarrow-stalk oracle in order to

lend aid in a mysterious way to the light of the gods.

To heaven they assigned the number three and to

earth the number twoj from these they computed

the other numbers.

They contemplated the changes in the dark and

the light and established the hexagrams in accord-

ance with them. They brought about movements in

the firm and the yielding, and thus produced the in-

dividual lines.

They put themselves in accord with tao and its

power, and in conformity with this laid down the

order of what is right. By thinking through the order

of the outer world to the end, and by exploring the

law of their nature to the deepest core, they arrived

at an understanding of fate.

This first section refers to the Book of Changes as a whole and

to the fundamental principles underlying it. The original

purpose of the hexagrams was to consult destiny. As divine

beings do not give direct expression to their knowledge, a

mecins had to be found by which they could make themselves

intelligible. Suprahuman intelligence has from the beginning

1. [Eighth Wing.]
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made use of three mediums of expression—men, animals, and

plcints, in each of which life pulsates in a different rhythm.

Chance came to be utilized as a fourth medium; the very

absence of an immediate meaning in chance permitted a

deeper meaning to come to expression in it. The oracle was

the outcome of this use of chance. The Book of Changes is

founded on the plant oracle as manipulated by men with

mediumistic powers.

The estabhshed language for communication with supra-

human inteUigences was based on numbers and their symbol-

ism. The fundamental principles of the world are heaven and

earth, spirit and matter. Earth is the derived principle; there-

fore the number two is assigned to it. Heaven is the ultimate

unity; yet it includes the earth within itself, and is therefore

assigned the number three. The number one could not be

used, as it is too abstract and rigid and does not include the idea

of the manifold. Following out this conception, the uneven
numbers were assigned to the world of heaven, the even

numbers to the world of earth.

The hexagrams, consisting of six lines each, are, so to speak,

representations of actual conditions in the world, and of the

combinations of the light-giving, heavenly power and the

dark, earthly power that occur in these situations. Within

the hexagrams, however, it is always possible for the individual

lines to change and regroup themselves; just as world situa-

tions continually change and reconstitute themselves, so out

of each hexagram there arises a new one. The process of change

is to be observed in the hnes that move, and the end result in

the new hexagram thus formed.

In addition to its use as an oracle, the Book of Changes also

serves to further intuitive understanding of conditions in the

world, penetration to the uttermost depths of nature and

spirit. The hexagrams give complete images of conditions and

relationships existing in the world; the individual lines treat

particular situations as they change within these general con-

ditions. The Book of Changes is in harmony with tao and its

power (natural law and moral law). Therefore it can lay down
the rules of what is right for each person. The ultimate mean-
ing of the world—fate, the world as it is, how it has come to be

so through creative decision {ming)—can be apprehended by
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going down to the ultimate sources in the world of outer ex-

perience and of inner experience. Both paths lead to the same

goal. (Cf. the first chapter of Lao-tse.)

2. In ancient times the holy sages made the Book of

Changes thus:

Their purpose was to follow the order of their

nature and of fate. Therefore they determined the

tao of heaven and called it the dark and the light.

They determined the tao of the earth and called it

the yielding and the firm. They determined the tao

of man and called it love^ and rectitude. They com-

bined these three fundamental powers and doubled

themf therefore in the Book of Changes a sign is

always formed by six lines.

The places are divided into the dark and the light.

The yielding and the firm occupy these by turns.

Therefore the Book of Changes has six places, which

constitute the linear figures.

This section deals with the elements of the individual hexa-

grams and their interrelation with the cosmic process. Just as

in the heavens, evening and morning make a day through the

alternation of dark and light (yin and yang), so the alternating

even and uneven places in the hexagrams Eire respectively

designated as dark and Hght. The first, third, and fifth places

2Lre light; the second, fourth, and sixth are dark. Furthermore,

just as on earth all beings cire formed from both firm Euid

yielding elements, so the individual lines are firm, i.e., un-

divided, or yielding, i.e., divided. In correspondence with

these two basic powers in heaven and on earth, there exist in

mcin the polarities of love and rectitude—love being related

to the light principle and rectitude to the dark. These human
attributes, because they belong to the category of the subjec-

tive, not of the objective, are not represented specifically in

the places and lines of the hexagrams. The trinity of world

2. [In the sense of humane feeling.]
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Discussion of the Trigrains

principles, however, does come to expression in tjie hexagram

as a whole and in its parts. These three principles are dif-

ferentiated as subject (man), object having form (earth),

and content (heaven). The lowest place in the trigram is that

of earth; the middle place belongs to man and the top place to

heaven. In correspondence with the principle of duality in the

universe, the original three-line signs are doubled; thus in the

hexagrcims there are two places each for ecirth, for man, and

for heaven. The two lowest places cire those of the earth, the

third and fourth cire those of man, and the two at the top are

those of heaven.

A fully rounded concept of the universe is expressed here,

directly related to that expressed in the Doctrine of the Mean.

'

All the ideas set forth in this first chapter link it to the col-

lection of essays on the meaning and structure ofthe hexagrams

called the Appended Judgments,* and are not connected with

what follows here.

CHAPTER II

5. Heaven and earth determine the direction. The

forces of mountain and lake are united. Thunder and

wind arouse each other. Water and fire do not com-

bat each other. Thus are the eight trigrams inter-

mingled.

Counting that which is going into the past de-

pends on the forward movement. Knowing that

which is to come depends on the backward move-

ment. This is why the Book of Changes has backward-

moving numbers.

Here, in what is probably a very ancient saying, the eight

primary trigrains are named in a sequence of pairs that, ac-

cording to tradition, goes back to Fu Hsi—that is to say, it was

3. [See p. lix, n. 22.]
^

4. [I.e., the Ta Chuan or Hsi Tz'u Chuan, given as the Great
Treatise or Great Commentary on pp. 280 ff.]
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already in existence at the time of the compilation of the Book

of Changes under the Chou dynasty. It is called the Sequence

of Earlier Heaven, or the Primal Arrangement. ^ The different

trigrams are correlated with the cardinal points, as shown in

the accompanying diagram [fig. i]. (It is to be noted that the

Chinese place south at the top.)

Autumn
W

1 1 1 K'an

K'un
N

Winter

Fig. 1 . Sequence of Earlier Heaven, or Primal Arrangement

Ch'ien, heaven, and K'un, earth, determine the north-south

axis. Then follows the axis Ken-Tui, mountain cind lake. Their

forces are interrelated in that the wind blows from the moun-
tain to the lake, and the clouds and mists rise from the lake to

the mountain. Chen, thunder, and Sun, wind, strengthen

each other when they appear. Li, fire, and K'an, water, are

irreconcilable opposites in the phenomenal world. In the

primal relationships, however, their effects do not conflict; on

the contrary, they balance each other.

When the trigrams intermingle, that is, when they are in

motion, a double movement is observable: first, the usual

clockwise movement, cumulative and expanding as time goes

1. [Literally, "Before-the-World Sequence,"]
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on, and determining the events that are passing; second, an

opposite, backward movement, folding up and contracting as

time goes on, through which the seeds of the future take form.

To know this movement is to know the future. In figurative

terms, if we understand how a tree is contracted into a seed,

we understand the future unfolding of the seed into a tree.

4. Thunder brings about movement, wind brings

about dispersion, rain brings about moisture, the sun

brings about warmth. Keeping Still brings about

standstill, the Joyous brings about pleasure, the Cre-

ative brings about rulership, the Receptive brings

about shelter.

Here again the forces for which the eight primary trigrams

stand are presented in terms of their effects in nature. The
first four are referred to by their images, the last four by their

names, because only the first four indicate in their images

natural forces at work throughout time, while the last four

point to conditions that come about in the course of the year.

Thus we have first a forward-moving (rising) line, in which
the forces of the preceding year take effect. According to

section 3, following this line leads to knowledge of the past,

which is present as a latent cause in the effects it produces. In

the second group, named not according to the images (phenom-

ena) but according to the attributes of the trigreims, a back-

ward movement sets in (a jump from Li in the east back to

Ken in the northwest) . Along this line the forces of the coming
yeaj develop, and following it leads to knowledge ofthe future,

which is being prepared as an effect by its causes—like seeds

that, in contracting, consohdate.

Within the Primal Arrangement the forces always take

effect as pairs of opposites. Thunder, the electrically charged

force, awakens the seeds of the old year. Its opposite, the wind,

dissolves the rigidity of the winter ice. The rain moistens the

seeds, enabling them to germinate, while its opposite, the sun,

provides the necessary warmth. Hence the sayings "Water and
fire do not combat each other." Then come the backward-
moving forces. Keeping Still stops further expansion; germina-
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tion begins. Its opposite, the Joyous, brings about the joys of

the harvest. Finally there come into play the directing forces

—the Creative, representing the great law of existence, and

the Receptive, representing shelter in the womb, into which
everything returns after completing the cycle of Hfe.

As in the course ofthe yeeir, so in human Hfe we find ascend-

ing and backward-moving lines of force from which the

present and the future can be deduced.

5. God comes forth in the sign of the Arousing 5 he

brings all things to completion in the sign of the

Gentle; he causes creatures to perceive one another

in the sign of the Clinging (light) ; he causes them to

serve one another in the sign of the Receptive. He
gives them joy in the sign of the Joyous 5 he battles in

the sign of the Creative 5 he toils in the sign of the

Abysmal; he brings them to perfection in the sign of

Keeping Still.

Here the sequence of the eight trigreims is given according to

King Wen's arrangement, which is called the Sequence of

Later Heaven, or the Inner-World Arrangement. The tri-

grams are taken out of their grouping in pairs of opposites and

shown in the temporal progression in which they manifest

themselves in the phenomenal world in the cycle of the year.

Hereby the Eirrangement ofthe trigrams is essentiedly changed.

The cardinal points and the seasons are correlated. The ar-

rangement is represented as in figure 2.

The year begins to show the creative activity of God in the

trigram Chen, the Arousing, which stands in the east and

signifies the spring. The passage following expledns more fully

how this activity of God proceeds in nature.

It is highly probable that section 5 represents a cryptic

saying of great antiquity that in the passage below has re-

ceived an interpretation referable no doubt to the Confucian

school of thought.

All living things come forth in the sign of the

Arousing. The Arousing stands in the east.
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v\ K'un

Spring
1

1

E
Chen

I

Autumn

Tui

Ken N^ ^^^Ch'icn

Fig. 2. Sequence of Later Heaven, or Inner-World Arrangement

They come to completion in the sign of the Gentle.

The Gentle stands in the southeast. Completion

means that all creatures become pure and perfect.

The Chnging is the brightness in which all crea-

tures perceive one another. It is the trigram of the

south. That the holy sages turned their faces to the

south while they gave ear to the meaning of the

universe means that in ruling they turned toward

what is light. This they evidently took from this tri-

gram.

The Receptive means the earth. It takes care that

all creatures are nourished. Therefore it is said: ''He

causes them to serve one another in the sign of the

Receptive."

The Joyous is midautumn, which rejoices all

creatures. Therefore it is said: "He gives them joy

in the sign of the Joyous."

"He battles in the sign of the Creative." The
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Creative is the trigram of the northwest. It means

that here the dark and the Hght arouse each other.

The Abysmal means water. It is the trigram of

due north, the trigram of toil, to which all creatures

are subject. Therefore it is said: **He toils in the sign

of the Abysmal."

Keeping Still is the trigram of the northeast,

where beginning and end of all creatures are com-

pleted. Therefore it is §aJd: "He brings them to

perfection in the sign of Keeping Still."

Here the course of the year and the course of the day are

harmonized. What is pictured in the foregoiag passage as the

unfolding of the divine is here shown as it appears in nature.

The trigrcLms are cdlotted to the seasons and to the cardinal

points without schematization, by cursory allusions that result

in the diagram shown in figure 2.

Spring begins to stir and in nature there is germination and

sprouting. This corresponds with the morning of a day. This

awakening belongs to the trigram Chen, the Arousing, which

streams out of the earth as thunder and electrical energy.

Then gentle winds blow, renewing the plant world and

clothing the earth in green; this corresponds with the trigram

Sun, the Gentle, the Penetrating. Sun has for its image both

wind, which melts the rigid ice of winter, and wood, which

develops organically. The characteristic of this trigram is to

make things flow into their forms, to make them develop and

grow into the shape prefigured in the seed.

Then comes the high point of the year, midsummer, or, in

terms of the day, noontide. Here is the place of the trigram Li,

the Clinging, light. Creatures now perceive one another. What
was vegetative organic hfe passes over into psychic conscious-

ness. Thus we have likewise an image of human society, in

which the ruler, turned to the light, governs the world. It is

to be noted that the trigram Li occupies the place in the south

that in the Primal Arrangement is held by the trigram Ch'ien,

the Creative. Li consists essentially of the top and bottom lines

of Ch'ien, which have taken to themselves the middle Hne of
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K'un. To understand fully, one must always ' visualize the

Inner-World Arrangement as transparent, with the Primal

Arrangement shining through it. Thus when we come to the

trigTcim Li, we come at the same time upon the ruler Ch'ien,

who governs with his face turned to the south.

Thereupon follows the ripening of the fruits of the field,

which K'un, the earth, the Receptive, bestows. It is the season

of harvesting, of joint labor. Next, as evening follows day,

midautumn follows under the trigram of the Joyous, Tui,

which, as autumn, leads the year toward its fruition and joy.

Then follows the stern season, when proof of deeds accom-

pHshed must be forthcomrug. Judgment is in the air. From
earth our thoughts return to heaven, to Ch'ien, the Creative.

A battle is being fought, for it is just when the Creative is

coming to dominance that the dark yin force is most powerful

in its external effects. Hence the dark and the light now
arouse each other. There is no doubt as to the outcome of this

battle, for it is only the final effect of pre-existing causes that

comes to judgment through the Creative.

Now winter ensues, in the trigram K'an, the Abysmal.

K'an, in the north—the place of the Receptive in the Primal

Arrangement—is symboHzed by the gorge. Now comes the

toil of gathering the crops into the barns. Water shuns no
effort, always seeking the lowest level, so that everything

flows to it; ui the same way, winter in the course of the year,

and midnight in the course of the day, are the time of con-

centration.

The trigram Keeping Still, whose symbol is the mountain,

is of mysterious significance. Here, in the seed, in the deep-

hidden stillness, the end of every thing is joined to a new
beginning. Death and hfe, dying and resurrection—these are

the thoughts awakened by the transition from the old year to

the new.

Thus the cycle is closed. Like the day or the year in nature,

so every hfe, indeed every cycle of experience, is a continuity

by which old and new are linked together. In view of this we
can understand why, in several of the sixty-four hexagrams,

the southwest represents the period of work and fellowship,

while the northeast stands for the time of solitude, when the
old is brought to an end and the new is begun.

271

i^



Book II: The Material

6. The spirit is mysterious in all living things and

works through them. Of all the forces that move
things, there is none swifter than thunder. Of all the

forces that bend things, there is none swifter than

wind. Of all the forces that warm things, there is

none more drying than fire. Of all the forces that give

joy to things, there is none more gladdening than the

lake. Of all the forces that moisten things, there is

none more moist than water. Of all the forces that

end and begin things, there is none more glorious

than keeping still.

Therefore: Water and fire complement each

other, thunder and wind do not interfere with each

other, and the forces of mountain and lake are united

in their action. Thus only are change and transforma-

tion possible, and thus only can all things come to

perfection.

Only the action of the six derived trigrams is described here.

It is the action of the spiritual, which is not a thing among
things, but the force that manifests its existence through the

various effects of thunder, wind, and so on. The two primary

trigrams, the Creative and the Receptive, are not mentioned

because, as heaven and earth, they actually are those emana-

tions of the spirit within which, through the action of the

derived forces, the visible world comes into being and changes.

Each of these forces acts in a definite direction, but movement
and change come about only because the forces acting as pairs

of opposites, without canceling each other, set going the cyclic

movement on which the life of the world depends.

CHAPTER III

The third chapter deals with the eight trigrams separately and

presents the symbols with which they are associated. It is

important inasmuch as the words of the text on the individual

lines in each hexagram are very often to be explaiued agcdnst
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the background of these symbols. A knowledge of these Eissocia-

tions is important as a tool in understanding the structure of

the Book of Changes.

7. The Attributes

The Creative is strong. The Receptive is yielding.

The Arousing means movement. The Gentle is

penetrating. The Abysmal is dangerous. The Cling-

ing means dependence. Keeping Still means stand-

still. The Joyous means pleasure.

8. The Symbolic Animals

The Creative acts in the horse, the Receptive in the

cow, the Arousing in the dragon, the Gentle in

the cock, the Abysmal in the pig, the Clinging in the

pheasant. Keeping Still in the dog, the Joyous in

the sheep.

The Creative is symbolized by the horse, ^ swift and tireless as

it runs, and the Receptive by the gentle cow. The Arousing,

whose image is thunder, is symboHzed by the dragon, which,

rising out of the depths, soars up to the stormy sky—in cor-

respondence with the single strong line pushing upward below

the two yielding lines. The Gentle, the Penetrating, is sym-

boHzed by the cock, time's watchman, whose voice pierces the

stillness—pervasive as the wind, the image of the Gentle.

Water is the image associated with the Abysmal; of the

domestic animals, the pig is the one that lives in mud and

water. In Li as its trigram, the Clinging, brightness, has

origincdly the image of a pheasajit-like firebird. The dog, the

faithful guardian, belongs to Ken, Keeping Still. The Joyous

is linked with the sheep, which is regarded as the cinimal

belonging to the west; the two parts of the divided line at the

top are the horns of the sheep.

1 . These passages represent variants on the text of the I Ching,
in which the Creative is symbolized by the dragon, the Receptive by
the mare, and the Clinging by the cow.

273



Book II: The Material

9. The Parts of the Body

The Creative manifests itself in the head, the Recep-

tive in the belly, the Arousing in the foot, the Gentle

in the thighs, the Abysmal in the ear, the Clinging

(brightness) in the eye. Keeping Still in the hand, the

Joyous in the mouth.

The head governs the entire body. The belly serves for storing

up. The foot steps on the ground and moves; the hand holds

fast. The thighs under their covering brcinch downward; the

mouth in plain sight opens upward. The ear is hollow outside;

the eye is hollow inside. All these are pairs of opposites cor-

responding with the trigrams.

10. The Family of the Primary Trigrams

The Creative is heaven, therefore it is called the

father. The Receptive is the earth, therefore it is

called the mother.

In the trigram of the Arousing she seeks for the

. :
• first, time the power of the male and receives a son.

Therefore the Arousing is called the eldest son.

In the trigram of the Gentle the male seeks for the

first time the power of the female and receives a

daughter. Therefore the Gentle is called the eldest

daughter.

In the Abysmal she seeks for a second time and

receives a son. Therefore it is called the middle son.

In the Clinging he seeks for a second time and

receives a daughter. Therefore it is called the middle

daughter.

In Keeping Still she seeks for a third time and

receives a son. Therefore it is called the youngest son.

In the Joyous he seeks for a third time and re-

ceives a daughter. Therefore it is called the third

daughter.
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In the sons, according to this derivation, the Substance comes

from the mother—hence the two female lines—while the

dominant or determining Hne comes from the father. The op-

posite holds in the case of the daughters. The child is opposite

in sex to the pcirent who "seeks" it.

Here we note a difference between the Inner-World Ar-

rangement cind the Primal Arrangement with respect to the

sex of the derived trigrams. In the Primal Arrcingement the

lowest line is always the sex determincint emd the sons are:

(i) Chen, the Arousing [^_~]; (2) Li, the Clinging (the sun)

r 1; (3) Tui, the Joyous [ 1- In the arrangement

shown in the diagram [fig. 1] they stand in the eastern half.

The daughters are: (1) Sun, the Gentle [ 1; (2) K'an, the

Abysmal (the moon) [ T; (3) Ken, Keeping Still [ 1-

They stand in the western half. In the Inner-World Arrcinge-

ment, therefore, only Chen and Sun have not changed in sex.

The diagram [fig. 2] shows the three sons to the left of Ch'ien,

the Creative, while K'un has the two elder daughters at the

right and the youngest daughter at the left between itself

and Ch'ien.

1 1 . Additional Symbols

The Creative is heaven. It is round, it is the prince,

the father, jade, metal, cold, ice 5 it is deep red, a good

horse, an old horse, a lean horse, a wild horse, tree

fruit.

Most of these symbols explain themselves. Jade is the symbol

of spotless purity and of firmness; so likewise is metal. Cold

and ice are accounted for by the position of the trigrcim in the

northwest. Deep red is the intensified color of the Hght prin-

ciple (in the text itself, midnight blue is the color of the

Creative, according with the color of the sky). The various

horses denote power, endurcince, firmness, strength (the

"wild" horse is a mythical saw-toothed animal, able to tear

even a tiger to pieces). Fruit is a symbol of duration in change.

Later commentciries add the following: it is stredght, it is

the dragon, the upper garment, the word.

The Receptive is the earth, the mother. It is cloth,

a kettle, frugality, it is level, it is a cow with a calf,
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a large wagon, form, the multitude, a shaft. Among
the various kinds of soil, it is the black.

The first of these symbols are intelligible at a glance. Cloth is

something spread out; the earth is covered with life as with a

garment. In the kettle, things are cooked until they are done;

similarly, the earth is the great melting pot of life. Frugality

is a fundamental characteristic of nature. "It is level" means
that the earth knows no partiality. A cow with a calf is a

symbol of fertility. The large wagon symbolizes the fact that

the earth carries all living things. Form and ornament are the

opposite of content, which finds expression in the Creative.

The multitude, plurality, is the opposite of the oneness of the

Creative. The shaft is the body of the tree, from which the

branches spring, as all life sprouts forth from the earth. Black

is intensified darkness. '^

The Arousing is thunder, the dragon. It is dark yel-

low, it is a spreading out, a great road, the eldest son.

It is decisive and vehement j it is bamboo that is green

and young, it is reed and rush.

' Among horses it signifies those which can neigh

well, those with white hind legs, those which gallop,

those with a star on the forehead.

Among useful plants it is the pod-bearing ones.

Finally, it is the strong, that which grows luxuri-

antly.

Dark yellow is a mixture of the dark heavens and the yellow

earth. A "spreading out" (perhaps to be read "blossoms") sug-

gests the luxuriant growth of spring, which covers the earth

with a garment of plants. A great road suggests the universal

way to life in the spring. Bamboo, reed, and rush are especially

fast-growing plants. The neighing of horses denotes their re-

lationship to thunder. White hind legs gleam from afar as the

horses run. The gallop is the hveliest gait. The seedlings of

pod-bearing plants retain the pods.

2. In the text of the I Ching, the color of the Receptive is yellow,

and its animal is the mare.
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The Gentle is wood, wind, the eldest- daughter, the

guideline, workj it is the white, the long, the high;

it is advance and retreat, the undecided, odor.

Among men it means the gray-haired; it means

those with broad foreheads; it means those with

much white in their eyes; it means those close to

gain, so that in the market they get threefold value.

Finally, it is the sign of vehemence.

The first of these meanings need no further explanation. The
guideline belongs to this trigrcini in that it refers to a windlike

dissemination of conunands. White is the color of the yin

principle. Here yin is in the lowest place at the beginning.

Wood grows long; the wind goes up to great heights. Advance
and retreat refer to the changeableness of the wind; indecision

and the odor wafted by the wind belong in this same context.

Gray-haired, scanty-haired people have a great deal of white

in their hair. People with much white in their eyes are arrogant

and vehement; those who are eager for gain are likewise

vehement, so that finally the trigram turns into its opposite

and represents vehemence, Chen.

The Abysmal is water, ditches, ambush, bending and

straightening out, bow and wheel.

Among men it means the melancholy, those -with

sick hearts, those with earache.

It is the blood sign; it is red.

Among horses it means those with beautiful

backs, those with wild courage, those which let their

heads hang, those with thin hoofs, those which

stumble.

Among chariots it means those with many defects.

It is penetration, the moon.

It means thieves. ^

Among varieties of wood it means those which are

firm and have much pith.
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The first ofthese attributes are again self-explanatory. Bending
and straightening out are implied by the winding course of

water; this leads to the thought of something bent, of bow and

wheel. Melancholy is expressed by the fact that one strong line

is hemmed in between two weak lines; thus also sickness of

the heart. The trigram signifies toil and also the ear. Pains in

the ear come from laborious hstening.

Blood is the fluid of the body, therefore the symboHc color

of K'an is red, though a somewhat brighter red than that of

Ch'ien, the Creative. Because of its penetrating quality K'an,

when applied to a carriage, is made to symboHze a broken-

down' vehicle that serves as a wagon. Penetration is suggested

by the penetrating line in the middle wedged in between the

two weak lines. As a water element, K'an means the moon,
which therefore appears as masculine. Persons who secretly

penetrate a place and sneak away are thieves. The pithiness of

wood is also connected with the attribute of penetration.

The Clinging is fire, the sun, lightning, the middle

daughter.

It means coats of mail and helmets j it means

;
• \ances and weapons. Among men it means the big-

bellied.

It is the sign of dryness. It means the tortoise, the

crab, the snail, the mussel, the hawkbill tortoise.

Among trees it means those which dry out in the

upper part of the trunk.

Where the various symbols are not self-explanatory, they are

suggested by the meaning of fire, of heat and dryness, and

further by the character of the trigram, which is firm without

and hollow, or yielding, within. This aspect accounts for the

weapons, the fat belly, the shell-bearing creatures, and the

hollow trees beginning to wither at the top.

Keeping Still is the mountain ^ it is a bypath; it

means little stones, doors and openings, fruits and

seeds, eunuchs and watchmen, the fingers; it is the

3. [That is, pierced with holes.]
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dog, the rat, and the various kinds "of black-billed

birds.

Among trees it signifies the firm and gnarled.

A bypath is suggested by the mountain path, and so are stones.

A gate is suggested by the form of the trigram. Fruits cind

seeds are the link between the end and the beginning of

plants. Eunuchs are doorkeepers, and watchmen gucird the

streets; both protect and watch. The fingers serve to hold fast,

the dog keeps guard, the rat gnaws, birds with black beaks grip

things easily; likewise, gnarled tree trunks possess the greatest

power of resistance.

The Joyous is the lake, the youngest daughter; it is

a sorceress; it is mouth and tongue. It means smash-

ing and breaking apart; it means dropping off and

bursting open. Among the kinds of soil it is the hard

and salty. It is the concubine. It is the sheep.

The sorceress is a woman who speaks. The trigram is open

above, hence it denotes mouth and tongue. It stands in the

west and is therefore connected with the idea of autumn,
destruction, hence the smashing and breaking apart, the drop-

ping off and bursting open of ripe fruits. Where lakes have

dried up, the ground is hard and salty. The concubine derives

from the idea of the youngest daughter. The sheep, outwardly

weak and inwardly stubborn, is suggested by the form of the

trigram, as already mentioned. (It should be noted that in

China sheep and goats are regarded as practically the same
animal and have the same name.)
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[Great Commentary^

(also called Hd Tz'u Chuan, Commentary on the Appended
Judgments)

PART I

A. UNDERLYING PRINCIPLES

CHAPTER I. The Changes in the Universe and in the

Book of Changes

1 . Heaven is high, the earth is low j thus the Creative

and the Receptive are determined. In correspond-

ence with this difference between low and high, in-

ferior and superior places are established.

Movement and rest have their definite laws
5

according to these, firm and yielding lines are dif-

ferentiated.

Events follow definite trends, each according to its

nature. Things are distinguished from one another in

definite classes. In this way good fortune and mis-

fortune come about. In the heavens phenomena take

form; on earth shapes take form. In this way change

and transformation become manifest.

In the Book of Changes a distinction is made between three

kinds of change: nonchange, cyclic change, and sequent

change. 2 Nonchange is the background, as it were, against

1

.

[Fifth Wing, Sixth Wing. Passages of this commentary are to

be found repeated in bk. Ill, as "Appended Judgments."]
2. [Umwandelnj verwandeln: later on in his explanation Wilhelm

defines umwandeln as meaning, in this connection, recurrent chemge,

and verwandeln as meaning change in which there is no return to the

starting point. The words "cyclic" and "seqnent" are therefore in-
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which change is made possible. For in regard to any change

there must be some fixed point to which the change can be

referred; otherwise there can be no definite order and every-

thing is dissolved in chaotic movement. This point of reference

must be estabhshed, and this always requires a choice and a

decision. It makes possible a system of co-ordinates into which

everything else can be fitted. Consequently at the beginning

of the world, as at the beginning of thought, there is the

decision, the fixing of the point of reference. Theoretically any

point of reference is possible, but experience teaches that at

the dawn of consciousness one stands already inclosed within

definite, prepotent systems of relationships. The problem then

is to choose one's point of reference so that it coincides with

the point of reference for cosmic events. For only then can the

world created by one's decision escape being dashed to pieces

against prepotent systems of relationships with which it would
otherwise come into confUct. Obviously the premise for such a

decision is the behef that in the last analysis the world is a

system of homogeneous relationships—that it is a cosmos, not

a chaos. This behef is the foundation of Chinese philosophy,

as of all philosophy. The ultimate frame of reference for all

that changes is the nonchanging.

The Book of Changes takes as the foundation for this system

of relationships the distinction between heaven and earth.

There is heaven, the upper world of light, which, though
incorporeal, firmly regulates and determines everything that

happens, and over against heaven there is the earth, the lower,

dark world, corporeal, and dependent in its movements upon
the phenomena of heaven. With this differentiation of above

and below there is posited, in one way or another, a difference

in value, so that the one principle, heaven, is the more exalted

and honored, while the other, earth, is regarded as lesser and
lower. These two cardinal principles of all existence are then

symbolized in the two fundamental hexagrcims of the Book
of Changes, the creative and the receptive. In the last

analysis, this cannot be called a dualism. The two principles

are united by a relation based on homogeneity; they do not

troduced here in anticipation of these definitions, as the types of

change alluded to would not otherwise be intelligible.]
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combat but complement each other. The difference in level

creates a potential, as it were, by virtue of which movement
and living expression of energy become possible.

This association of high and low with value differentiations

leads to the differentiation of superior and inferior. This is

expressed symbohcally in the hexagrams of the Book of

Changes, which are considered to have high and low, superior

cind inferior places. Each hexagram consists of six places, of

which the odd-numbered ones are superior and the even-

numbered ones inferior.

There is another difference bound up with this one. In the

heavens constant movement and change prevcdl; on earth

fixed and apparently lasting conditions are to be observed. On
closer scrutiny, this is only delusion. In the philosophy of the

Book of Changes nothing is regcirded as being absolutely at

rest; rest is merely an intermediate state of movement, or

latent movement. However, there are points at which the

movement becomes visible. This is symbolized by the fact

that the hexagrams are built up of both firm and yielding

lines. The firm, the strong, is designated as the principle of

movement, the yielding as the principle of rest. The firm is

represented by an undivided line, corresponding with the light

principle, the yielding by a divided line that corresponds with

the dark principle.

The fact that the character of the line (firm, yielding) com-

bines with the character of the place (superior, inferior)

results in a great multiplicity of possible situations. This serves

to S5rmbolize a third nexus of events in the world. There are

conditions of equilibrium, in which a certain harmony prevails,

cind conditions of disturbed equilibrium, in which confusion

prevails. The reason is that there is a system of order pervading

the entire world. When, in accordance with this order, each

thing is in its appropriate place, harmony is established. Such

a tendency toward order can be observed in nature. The places

attract related elements, as it were, so that harmony may
come about. However, a parallel tendency is also at work. Not

only are things determined by their tendency toward order:

they move also by virtue of forces imparted to them, so to

speak, mechanically from the outside. Hence it is not possible

for equilibrium to be attained under all circumstances, for
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deviations may occur, bringing with them confusion and dis-

order. In the sphere ofhuman affairs, the condition ofharmony
assures good fortune, that of disharmony predicates mis-

fortune. These complexes of occurrences can be represented

by the combinations of Hnes and places, as pointed out above.

Another law is to be noted. Owing to changes of the sun,

moon, and stcirs, phenomena take form in the heavens. These

phenomena obey definite laws. Bound up with them, shapes

come into being on earth, in accordance with identical laws.

Therefore the processes on earth—blossom and fruit, growth

and decay—can be calculated if we know the laws of time. If

we know the laws of change, we can precalculate in regard to

it, and freedom of action thereupon becomes possible. Changes

are the imperceptible tendencies to divergence that, when
they have reached a certain point, become visible and bring

about transformations.

These are the immutable laws under which, according to

Chinese thought, changes are consummated. It is the purpose

of the Book of Changes to demonstrate these laws by means of

the laws of change operating in the respective hexagrams.

Once we succeed in completely reproducing these laws, we
acquire a comprehensive view of events; we can understand

past and future equally well and bring this knowledge to bear

in our actions.

2. Therefore the eight trigrams succeed one another

by turns, as the firm and the yielding displace each

other.

Here cyclic change is explained. It is a rotation of phenomena,
each succeeding the other until the starting point is reached

again. Examples are furnished by the course of the day and
year, and by the phenomena that occur in the organic world

during these cycles. Cyclic change, then, is recurrent change
in the organic world, whereas sequent change means the

progressive [nonrecurrent] change of phenomena produced by
causality.

The firm and the yielding displace each other within the

eight trigrams. Thus the firm is transformed, melts as it were,

and becomes the yielding; the yielding chemges, coalesces, as
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it were, and becomes the firm. In this way the eight trigrams

chcinge from one into another in turn, and the regular alter-

nation of phenomena within the year takes its course. But this

is the case in all cycles, the life cycle included. What we know
as day and night, summer and winter—this, in the life cycle,

is life cind death.

To make more intelligible the nature of cyclic change and

the alternations of the trigrams produced by it, their sequence

in the Primal Arrangement is shown once again [fig. 3].

There are two directions of movement, the one rightward,

ascending, the other backward, descending. The former starts

from the low point, K'un, the Receptive, earth; the latter

starts from the high point, Ch'ien, the Creative, heaven.

11.

North Northeast East Southeast
'
^^~ ^^— i..^
"'"

K'un

South

Chen
la

Southwest

Li

2a

West

Tui
3a

Northwest

Sun
lb 2b

^^ 11 __

Ch'ien Ken
3b

Figure 3

3. Things are aroused by thunder and lightnings

they are fertilized by wind and rain. Sun and moon
follow their courses and it is now hot, now cold.

Here we have the sequence of the trigrams in the changing

seasons of the year, and in such a way that each is the cause of

the one next following. Deep in the womb of eairth there stirs

the creative force, Chen, the Arousing, symbohzed by thunder.

As this electrical force appears there are formed centers of

activation that are then discharged in lightning. Lightning is

Li, the Clinging, flame. Hence thunder is put before hghtning.

Thunder is, so to speak, the agent evoking the lightning; it is

not merely the sounding thunder. Now the movement shifts

;

thunder's opposite. Sun, the wind, sets in. The wind brings

rain, K'an. Then there is a new shift. The trigrams Li cind
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K'an, formerly acting in their secondary form's as lightning

and rain, now appear in their primary forms as sun and moon.

In their cyclic movement they cause cold and heat. When the

sun reaches the zenith, heat sets in, symboHzed by the trigram

of the southeast, Tui, the Joyous, the lake. When the moon is

at its zenith in the sky, cold sets in, symbohzed by the trigram

of the northwest. Ken, the mountain. Keeping Still. Hence the

sequence is (cf. fig. 3)

:

la — 2a lb — 2b

2a — 3« 2b — 3^

Thus 2a (Li) and 2b (K'an) are named twice, once in their

secondary forms (lightning and rain), once in their primary

forms (sun and moon)

.

4. The way of the Creative brings about the male.

The way of the Receptive brings about the female.

Here the beginning of sequent change appears, manifested in

the succession of the generations, an onward-moving process

that never returns to its starting point. This shows the extent

to which the Book of Changes confines itself to life. For accord-

ing to Western ideas, sequent change would be the realm

in which causaHty operates mechanically; but the Book of

Changes takes sequent change to be the succession of the

generations, that is, still something organic.

The Creative, in so far as it enters as a principle into the

phenomenon of Me, is embodied in the male sex; the Recep-

tive is embodied in the female sex. Thus the Creative in the

lowest line of each of the sons (Chen, Li, Tui, in the Primal

Arrangement), and the Receptive in the lowest line of each of

the daughters (Sun, K'an, Ken, in the Primal Arrangement),

is the sex determinant of the given trigram.

5. The Creative knows the great beginnings.

The Receptive completes the finished things.

Here the principles of the Creative and the Receptive are

traced further. The Creative produces the invisible seeds of

all development. At first these seeds are purely abstract,

therefore with respect to them there can be no action nor
acting upon; here it is knowledge that acts creatively. While
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the Creative acts in the world of the invisible, with spirit and

time for its field, the Receptive acts upon matter in space and

brings material things to completion. Here the processes of

generation and birth are traced backet) their ultimate meta-

physical mecinings.

'

6. The Creative knows through the easy.

The Receptive can do things through the simple.

The nature of the Creative is movement. Through movement
it unites with ease what is divided. In this way the Creative

remains effortless, because it guides infinitesimal movements
when things are smallest. Since the direction of movement is

determined in the germinal stage of being, everything else

develops quite effortlessly of itself, according to the law of its

nature.

The nature of the Receptive is repose. Through repose the

absolutely simple becomes possible in the spatial world. This

simpHcity, which arises out of pure receptivity, becomes the

germ of all spatial diversity.

7. What is easy, is easy to knowj what is simple, is

easy to follow. He who is easy to know attains fealty.

He who is easy to follow attains works. He who
possesses attachment can endure for long j he who pos-

sesses works can become great. To endure is the dis-

position of the sagej greatness is the field of action of

the sage.

This passage points out how the easy and the simple take effect

in human life. What is easy is readily understood, and from

this comes its power of suggestion. He whose ideas are clear

and easily understood wins men's adherence because he

embodies love. In this way he becomes free of confusing con-

flicts and disharmonies. Since the inner movement is in har-

mony with the environment, it can take effect undisturbed

and have long duration. This consistency and duration charac-

terize the disposition of the sage.

3. Here the principles of the Creative and the Receptive, and the

Greek principles of logos and eros, are in close approximation.
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It is exactly the same in the reahn of action. Whatever is

simple can easily be imitated. Consequently, others are ready

to exert their energy in the same direction; everyone does

gladly what is easy for him, because it is simple. The result is

that energy is accumulated, and the simple develops quite

naturally into the manifold. Thus it grows, and the sage's

mission to lead the multitude to the performance of great

works is fulfilled.

8. By means of the easy and the simple we grasp the

laws of the whole world. When the laws of the whole

world are grasped, therein lies perfection.

Here we are shown how the fundamental principles demon-
strated above are apphed in the Book of Changes. The easy

and the simple are symboHzed by very sHght changes in the

individual lines. The divided, lines become undivided lines as

the result of an easy movement that joins their separated

ends; undivided lines become divided ones by means of a

simple division in the middle. Thus the laws of all processes

of growth under heaven are depicted in these easy and simple

changes, and thereby perfection is attained.

Hereby the nature of change is defined as change of the

smallest parts. This is the fourth meaning of the Chinese word
/—a connotation that has, it is true, only a loose connection

with the meaning "change."

CHAPTER II. On the Composition and the Use of the

Book of Changes

1 . The holy sages instituted the hexagrams, so that

phenomena might be perceived therein. They ap-

pended the judgments, in order to indicate good

fortune and misfortune.

The hexagrams of the Book of Changes are representations of

earthly phenomena. In their interrelation they show the inter-

relation of events in the world. Thus the hexagrams were
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representations of ideas. But these images or phenomena re-

vealed only the actual; there still remained the problem of

extracting counsel from them, in order to determine whether

a line of action derived from the image wa^ favorable or

harmful, whether it should be adopted or avoided. To this

extent the foundation of the Book of Changes wcls already in

existence in the time of Eang Wen. The hexagrams were, so

to speak, oracle pictures showing what event might be ex-

pected to occur under certain circumstances. King Wen and

his son then added the interpretations ; from these it could be

ascertained whether the course of action indicated by the

images augured good or ill. This marked the entrance of free-

dom of choice. From that time on one could see, in the repre-

sentation of events, not only what might be expected to happen

but also where it might lead. With the complex of events im-

mediately before one in image form, one could follow the

courses that promised good fortune and avoid those that prom-

ised misfortune, before the train of events had actually begun.

2. As the firm and the yielding lines displace one

another, change and transformation arise.

This brings out specifically the degree to which events in the

world are represented in the Book of Changes. The hexagrams

are made up of firm and yielding lines. Under certain condi-

tions the firm and the yielding lines change : the firm lines are

transformed and softened, the yielding lines chemge and

become firm. Thus we have a reproduction of the alternation

in world phenomena.

5. Therefore good fortune and misfortune are the

images of gain and loss; remorse and humiliation are

the images of sorrow and forethought.

When the trend of an action is in harmony with the laws of

the universe, it leads to attainment of the desired goal; this is

expressed in the appended phrase "Good fortune." If the trend

is in opposition to the laws of the universe, it necessarily leads

to loss; this is indicated by the judgment "Misfortune." There

are also trends that do not lead directly to a goal but are rather

what might be called deviations in direction. However, if a
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trend has been wrong, cind we feel sorrow in time, we can

avoid misfortune; if we turn back, we can still achieve good

fortune. This situation is indicated by the judgment "Re-

morse." This judgment, then, contcdns an exhortation to feel

sorrow cind turn back. On the other hand, a given trend may
have been right at the start, but one may become indifferent

and arrogcint, and heedlessly slip from good fortune into mis-

fortune. This is indicated by the judgment "Humihation."

This judgment, then, contains an admonition to exercise fore-

thought, to check oneself when on the wrong path and turn

back to good fortune.

4. Change and transformation are images of progress

and retrogression. The firm and the yielding are

images of day and night. The movements of the six

lines contain the w^ays of the three primal powders.

Chcinge is the conversion of 'a yielding line into a firm one.

This means progress. Transformation is the conversion of a

firm line into a yielding one. This means retrogression. The
firm lines are representations of hght; the yielding lines, of

darkness. ^ The six lines of each hexagram are divided among
the three primal powers, heaven, earth, and man. The two

lower places are those of the earth, the two middle places

belong to man, and the two upper ones to heaven. This section

shows the extent to which the content of the Book of Changes

reproduces the conditions of the world.

5. Therefore it is the order of the Changes that the

superior man devotes himself to and that he attains

tranquillity by. It is the judgments on the individual

lines that the superior man takes pleasure in and that

he ponders on.

From this point on we are showTi the correct use of the Book
of Changes. For the very reason that the Book of Changes is

a reproduction of all existing conditions—with its appended

1. It is to be noted that the designations- yang and yin, later so

much used, are not the terms chosen here. This is an indication of

the antiquity of the text.
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judgments indicating the right course of action—it becomes

our task to shape our lives according to these ideas, so that Ufe

in its turn becomes a reproduction of this law of change. This

is not the kind of idealism that artificially imposes an inflexible

abstract pattern on a life of quite different mold. On the con-

trary, the Book of Changes embraces the essential meaning of

the various situations of life: thus we are in position to shape

our Hves meaningfully, by acting in accordance with order and

sequence, and doing in each case what the situation requires.

In this way we are equal to every situation, because we accept

its meaning without resistance, and so we attain peace of soul.

Thus our actions are set in order, and the mind also is satisfied,

for when we meditate upon the judgments on the individual

lines, we intuitively perceive the interrelationships in the

world.

6. Therefore the superior man contemplates these

images in times of rest and meditates on the judg-

ments. When he undertakes something, he con-

templates the changes and ponders on the oracles.

Therefore he is blessed by heaven. ''Good fortune.

* Nothing that does not further."

Here times of rest and of action are mentioned. During times

of rest, experience and wisdom are obtained by meditation on

the images and judgments of the book. During times of action

we consult the oracle through the medium of the changes

arising in the hexagrams as a result of manipulation of the

yarrow stalks, and follow according to indication the counsels

for action thus supphed.

B. DETAILED DISCUSSION

CHAPTER III. On the Words Attached to the Hexa-

grams and the Lines

1. The decisions refer to the images. The judgments

on the lines refer to the changes.
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King Wen's decisions (judgments) refer in each case to the

situation imaged by the hexagram as a whole. The judgments

appended by the Duke of Chou to the individual lines refer in

each instance to the chamges taking place within this situation.

In consulting the oracle, the judgment on the line is to be

considered only when the line in question "moves," that is,

when it is represente^^eitl^ by a nine or by a six (cf. explana-

tion of the method of consulting the oracle in the appendix).

2. "Good fortune" and "misfortune" refer to gain

and loss, "remorse" and "humiliation" to minor im-

perfections. "No blame" means that one is in posi-

tion to correct one's mistakes in the right way.

This passage is an ampHfication of section 3 of the preceding

chapter. Always making the right choice in words and acts

means gain; failing in this results in loss. Slight deviations

from what is right are called imperfections. ^^Tien one does

not know what is right cuid does wrong inadvertently, it is

called a mistake. If we become conscious of these small lapses

from the right and feel a wish to remedy them, we Eire moved
by remorse. If we remain unawcire of them, or if we have the

opportunity to remedy them but are either unable or unwilling

to do so, humiliation results. Mistakes are like rents in a gar-

ment; when a geirment has been torn and one mends it, it is

whole again. If we amend mistakes by a return to the right

path, no blame remains.

3. Therefore the classification of superior and in-

ferior is based upon the individual places 5 the

equalizing of great and small is based upon the

hexagrams, and the discrimination between good

fortune and misfortune is based upon the judgments.

The six places in the hexagram are distinguished as follows:

The lowest and the topmost are, so to speak, outside the situa-

tion. Of these, the lowest is inferior, because^t has not yet

entered the situation. The uppermost is superior; it is the place

of the sage who is no longer involved in worldly affairs, or,

under certain circumstances, of an eminent man who is with-

I
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out power. Of the inner places, the second and fourth are those

of officials, or of sons or women. The fourth is the higher, the

second inferior to it. The third and fifth are authoritative

places, the former because it is at the top of the lower trigram,

and the latter because it is the place of the ruler of the hexa-

gram.

"Great" and "small" signify firm and yielding lines respec-

tively. They are equalized in the hexagram considered as a

whole. Both can be favorable and indicative of good fortune

when in their proper places, but the appropriateness of the

places cannot be determined in the abstract; it depends on the

character of the hexagram as a whole. The situation may
frequently be such that yielding is advantageous ; in that case

a yielding line in a yielding place will be especially favorable,

while a firm Hne in a firm place may be unfavorable. In many
cases strength is required, and then a firm place is more
advantageous for a yielding line. In other cases the situation

may demand that character and place coincide. In a word, the

specific distribution is determined by the hexagram in ques-

tion, that is to say, by the situation it reproduces. Therefore

the judgments are appended, to indicate the good or ill fortune

arising from the situation.

4. Concern over remorse and humiliation depends

on the borderline. The urge to blamelessness de-

pends on remorse.

Remorse and humiliation are the results of a deviation from

the right path and consequently always require a reversal of

attitude. One cein avoid both by being on guard in time. The
point at which concern must set in, if one is to be spared re-

morse and humiliation, is that point at which good or evil has

begun to stir in the mind but has not yet crossed the threshold

into actuality. If at this moment one takes action and directs

the movement in its germinal phase toward the good, one will

be spared remorse and humiliation. If, however, a mistake

has already been made, remorse is the psychological force

leading to repentance and improvement.

5. This is why there are small and great among the

hexagrams, and therefore the appended judgments
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speak of danger or safety. The judgments in each

case indicate the trend of development.

Among the situations reproduced by the hexagrams there cire

some of ascending cind expanding potentiahty and some of

descending, contracting potentiahty. Accordingly, at some

times one must be prepared for danger, while at others one

may hope for safety and tranquiUity. In order to adapt oneself

completely to the given situation, it is of great value to know
these conditions. This is the function of the judgments: they

indicate in each case the direction in which the situation is

developing.

CHAPTER IV. The Deeper Implications of the Book

of Changes

1. The Book of Changes contains the measure of

heaven and earth 5 therefore it enables us to com-

prehend the tao of heaven and earth and its order.

This chapter sets forth the mysterious connections existing

between the reproductions given in the Book of Changes and
reahty. Since the book presents a complete image of heaven

and earth, a microcosm of all possible relationships, it enables

us to calculate the movements in every situation to which
these reproductions apply. If we eisk how the Book of Changes

can be a reproduction of the cosmos, the answer is that it is the

work of men with cosmic intelhgence, men who have incor-

porated their wisdom in the symbols of this book. Hence it

contadns the stcindard of heaven and earth.

The following section explains how the fact that the Book
of Changes contains the measure, the standard of heaven and

earth, makes it possible for us to investigate with its help the

laws of the universe. Section 5 deduces from the resemblance

of the Changes to heaven and earth a complete representation

of inner predispositions. The fourth section, starting from the

fact that the Changes comprise all forms and situations, shows

how we can attain ultimate msistery of fate.
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2. Looking upward, we contemplate with its help the

signs in the heavens j looking down, we examine the

lines of the earth. Thus we come to know the circum-

stances of the dark and the light. Going back to the

beginnings of things and pursuing them to the end,

we come to know the lessons of birth and of death.

The union of seed and power produces all things
j

the escape of the soul brings about change. Through

this we come to know the conditions of outgoing and

returning spirits.

The Book of Changes is based on the two fundcimental prin-

ciples of the light and the dark. The hexagrams cire built up
out of these elements. The individual lines are either at rest

or in motion. When at rest—that is, when represented by the

number seven (firm) or eight (yielding)—they build up the

hexagram, When in motion—that is, when represented by

the number nine (firm) or six (yielding)—they break down
the hexagram again and trcinsform it into a new hexagram.

These are the processes that open our eyes to the secrets of life.

When we apply these principles to the signs in the heavens

(the sun standing for light, the moon for darkness) and to the

lines of direction on the earth (the cardinal points), we learn

to know the circumstances concerning the dark and the light,

i.e., the laws that bring about the course and alternation of

the seasons and that condition the appearance and withdrawal

of the vegetative life force. Thus we learn by observing the

beginnings and endings of life that birth and death form one

recurrent cycle. Birth is the coming forth into the world of the

visible; death is the return into the regions of the invisible.

Neither ofthese signifies an absolute beginning nor an absolute

ending, any more than do the changes of the seasons within

the year. Nor is it otherwise in the case of man. Just as the

resting lines build up the hexagrams and produce change

when they begin to move, so bodily existence is built up by the

union of "outgoing" life streams of seed (male) with power
(female). This corporeal existence remains relatively constant

as long as the constructive forces are in the resting state, in
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equilibrium. When they begin to move, disintegration sets in.

The psychic element escapes—the higher part mounting up-

ward, the lower sinking to earth; the body disintegrates.

The spiritual forces that produce the building up and the

breaking down of visible existence likewise belong either to

the light principle or to the dark principle. The light spirits

(shen) are outgoing; they are the active spirits, which can also

enter upon new incarnations. The dark spirits (kuei), return

home; they are the withdrawing forces and have the task of

assimilating what life has yielded. ^

This idea of returning and outgoing spirits by no means en-

tails the notion of good and evil beings ; it only differentiates

the expanding and the contracting phase of the underlying Hfe

energy. These are the ebb and flow in the great oceem of life.

5. Since in this way man comes to resemble heaven

and earth, he is not in conflict with them. His wis-

dom embraces all things, and his tao brings order

into the whole world j therefore he does not err. He
is active everywhere but does not let himself be

carried away. He rejoices in heaven and has knowl-

edge of fate, therefore he is free of care. He is content

with his circumstances and genuine in his kindness,

therefore he can practice love.

Here we are shown how with the help of the fundcimental

principles of the Book of Changes it is possible to arrive at a

complete realization of man's innate capacities. This unfolding

rests on the fact that man has innate capacities that resemble

heaven and earth, that he is a microcosm. Now, since the laws

of heaven and earth are reproduced in the Book of Changes,

man is provided with the means of shaping his own nature,

so that his inborn potentialities for good cain be completely

realized. In this process two factors are to be taken into account:

wisdom and action, or intellect and will. If intellect and will are

correctly centered, the emotional life takes on harmony. We
have here four propositions based on wisdom an^ love, justice

1. [Cf. Wilhelm and Jung, The Secret of the Golden Flower (196a
edn.), p. 14.]
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and mores, reminding us of the combination of these prin-

ciples with the four words in the hexagram Ch'ien, the
CREATIVE: "Sublime success; perseverance furthers."

The effect of wisdom, love, and justice is shown in the first

proposition. On the basis of all-embracing wisdom, the regula-

tions springing from a love of the world can be so shaped that

all goes well for everyone and no mistakes are made. This is

what furthers. The second proposition pictures wisdom eind

love, excluding no person or thing; these are regulated by the

mores, which do not allow one to be carried away into any-

thing improper or one-sided, and therefore have success. The
third proposition shows the harmony of mind, perfect in wis-

dom, that rejoices in heaven and understands its dispensations.

This provides the basis for perseverance. Finally, the last prop-

osition shows the love that acquiesces trustingly in every situ-

ation and, out of its store of inner kindness, manifests itself

in good will toward all men, thereby attaining sublimity, the

root of all good.

4. In it are included the forms and the scope of

everything in the heavens and on earth, so that

.nothing escapes it. In it all things everywhere are

completed, so that none is missing. Therefore by

means of it we can penetrate the tao of day and night,

and so understand it. Therefore the spirit is bound

to no one place, nor the Book of Changes to any one

form.

We are shown here how the individual cein attain mastery

over fate by means of the Book of Changes. Its principles

contain the categories of all that is—literally, the molds and

the scope of all transformations. These categories are in the

mind ofman; everything, all that happens cind everything that

undergoes transformation, must obey the laws prescribed by

the mind of man. Not until these categories become operative

do things become things. These categories are laid down in the

Book of Changes ; hence it enables us to penetrate and under-

stand the movements of the Hght and the dark, of Hfe and

death, of gods and demons. This knowledge makes possible
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mELStery over fate, because fate can be shaped if its laws are

known. The reason why we can oppose fate is that reality is

always conditioned, and these conditions of time and space

limit cind determine it. The spirit, however, is not bound by

these determinants and can bring them about as its own pur-

poses require. The Book of Changes is so widely apphcable

because it contains only these purely spiritual relationships,

which cire so abstract that they can fiad expression within every

framework of reality. They contain only the tao that underHes

events. Therefore all chance contingencies Ccin be shaped ac-

cording to this tao. The conscious application of these pos-

sibilities assures mcistery over fate.

CHAPTER V. Tao in Its Relation to the Light Power

and to the Dark Power

1 . That which lets now the dark, now the light ap-

pear is tao.

The light and the dark Eire the two primal powers, designated

hitherto in the text as firm and yielding, or as day and night.

Firm and yielding are the terms apphed to the lines of the

Book of Changes, while light cind dark designate the two primal
powers of nature. It must be left to a later discussion to explain

why up to this point the designations day and night have been

used, and now suddenly the terms Hght and dark appear.

Possibly we are dealing here with a later stratum of text. At
any rate, we can observe that in the course of time the use of

these expressions steadily increases.

The terms yin, the dark, and yang, the light, denote respec-

tively the shadowed and the hght side of a mountain or a river.

Yang represents the south side of the mountain, because this

side receives the sunHght, but it connotes the north side of the

river, because the Hght of the river is reflected to that side.

The reverse is true as regards yin. These terms are gradually

extended to include the two polar forces of the universe, which
we may call positive and negative.^ It mayT^e that these

1 . Tao {SINN) is something that sets in motion and maintains the
interplay of these forces. As this something means only a direction,
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designations, which emphasize the cycle of change more than

change itself, led also to the representation in circular form of

the Primal Beginning, (J [t^ai chi i'w], the symbol that was

later to play such an important part in Chinese thought.

2. As continuer, it is good. As completer, it is the

essence.

The primal powers never come to a standstill; the cycle of

becoming continues uninterruptedly. The reason is that be-

tween the two primal powers there arises again and again a

state of tension, a potenticd that keeps the powers in motion

and causes them to unite, whereby they are constantly re-

generated. Tao brings this about without ever becoming
manifest. The power of tao to maintain the world by constant

renewal of a state of tension between the polar forces, is

designated as good^ (cf. Lao-tse, chap. 8).

As the power that completes things, the power that lends

them their individuality and gives them a center around

which they organize, tao is called the essence, that with which

things are endowed at their origin.

'

5. The kind man discovers it and calls it kind. The

wise man discovers it and calls it wise. The people use

it day by day and are not aware of it, for the way of

the superior man is rare.

Tao reveals itself differently to each individual, according to

his own nature. The man of deeds, for whom kindness and

the love of his fellow man are supreme, discovers the tao of

cosmic events and calls it supreme kindness
—"God is love."

The contemplative man, for whom calm wisdom is supreme.

invisible eind in no way material, the Chinese chose for it the bor-

rowed word tao, meaning "way," "course," which is also nothing in

itself, yet serves to regulate all movements. For a discussion of the

translation of the word tao, see the introduction to my translation of

Lao-tse. [See p. Zd, n. 13.]

2. This shows again to what extent the point of view of the Book
of Chemges is based on the principles of the organic world, in which
there is no entropy.

3. This is probably the passage on which Mencius based his

doctrine that man's nature is good.

298



Ta Chuan / The Great Treatise

discovers the tao of the universe and calls it supreme wisdom.

The common people live from day to day, continually borne

and nourished by tao, but they know nothing of it; they see

only what meets the eye. For the way of the superior man,

who sees not only things but the tao of things, is rare. The
tao of the universe is indeed kindness cind wisdom; but essen-

tially tao is also beyond kindness and wisdom.

4. It manifests itself as kindness but conceals its

workings. It gives life to all things, but it does not

share the anxieties of the holy sage. Its glorious

power, its great field of action, are of all things the

most sublime.

The movement from within outward shows tao in its mani-

festations as the force of supreme kindness. At the same time it

remains mysterious even in the hght of day. The movement
from without inward conceals the results of its workings. It is

just as when in spring and summer the seeds start growing, and

the hfe-giving bounty of nature becomes manifest: but along

with it there is at work that quiet power which conceals

within the seed all the results of growth and in hidden ways

prepares what the coming year is to bring. Tao works tirelessly

cind eternally in this way. Yet this life-giving activity, to which
all beings owe their existence, is something purely spontaneous.

It is not like the conscious anxiety of man, who strives for the

good with inward toil.

5. It possesses everything in complete abundance:

this is its great field of action. It renews everything

daily: this is its glorious power.

There is nothing that tao may not possess, for it is omni-

present; everything that exists, exists in and through it. But
it is not lifeless possessing; by reason of its eternal power, it

continually renews everything, so that each day the world be-

comes as glorious again as it was on the first day of creation.

6. As begetter of all begetting, it is called change.

The dark begets th^^'light Eind the light begets the dark in

ceaseless cdternation, but that which begets this cdtemation,
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that to which all life owes its existence, is tao with its law of

cheinge.

7. As that which completes the primal images, it is

called the Creative 5 as that which imitates them, it

is called the Receptive.

This is based on the view expressed Hkewise in the Tao Te
Ching,* neiniely, that underlying reality there is a world of

archetypes, and reproductions of these make up the real

things in the material world. The world of archetypes is

heaven, the world of reproductions is the earth: there energy,

here matter; there the Creative, here the Receptive. But it

is the same tao that is active both in the Creative and in the

Receptive.

8. In that it serves for exploring the laws of number

and thus for knowing the future, it is. called revela-

tion. Ijn that it serves to infuse an organic coherence

into the changes, it is called the work.

The . future likewise develops in accordemce with the fixed

laws, according to calculable numbers. If these numbers are

known, future events can be calculated with perfect certainty.

This is the thought on which the Book of Changes is based.

This world of the immutable is the daemonic world, in which

there is no free choice, in which everything is fixed. It is the

world of yin. But in addition to this rigid world of number,

there are living trends. Things develop, consolidate in a given

direction, grow rigid, then decline; a change sets in, coherence

is established once more, and the world is one again. The
secret of tao in this world of the mutable, the world of light

—

the realm of yang—is to keep the changes in motion in such a

manner that no stasis occurs and an unbroken coherence is

medntained. He who succeeds in endowing his work with this

regenerative power creates something organic, and the thing

so created is enduring.

4. Cf. R. Wilhelm, Chinesische Lebensweisheit (Dsirmstadt, 1922),

pp. 16 ff.
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9. That aspect of it which cannot be fathomed in

terms of the hght and the dark is called spirit.

In their alternation and reciprocal effect, the two fundaraental

forces serve to explain all the phenomena in the world. None-

theless, there remains something that cannot be expledned in

terms of the interaction of these forces, a final why. This ulti-

mate meaning of tao is the spirit, the divine, the unfathomable

in it, that which must be revered in silence.

CHAPTER VI. Tao as Applied to the Book of Changes

1

.

The Book of Changes is vast and great. When one

speaks of w^hat is far, it knows no limits. When one

speaks of what is near, it is still and right. When
one speaks of the space between heaven and earth,

it embraces everything.

Here the Book of Changes is brought into relation \%ath the

macrocosm and the microcosm. First the horizontal extent of

its domain, its vastness, is given; its laws are vahd to the utmost

distance and likewise for what is nearest, as one's own inner

laws. Then the vertical extent is given, the space between
heaven and earth, because the fates ofmen come down to them
from heaven.

2. In a state of rest the Creative is one, and in a state

of motion it is straight 5 therefore it creates that which

is great. The Receptive is closed in a state of rest, and

in a state of motion it opens ^ therefore it creates that

which is vast.

"The Creative" means here the trigram in the Book of

Changes, cind more especially the line, by which it is sym-
bolized. When at rest, this is a simple unbrokenJine ( );

when it is in motion, its direction is straight forw^ard. The
Receptive is symbohzed by a divided line ( ); it is closed

when at rest and opens when in motion. Thus that which is
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wrought by the Creative is designated, in accordance with its

nature, a^ great. The Creative produces quality. That which
is produced by the Receptive is designated, in accordance with

its form, as broad and manifold. The Receptive produces

quantity.

5. Because of its vastness and greatness, it corre-

sponds with heaven and earth. Because of its changes

and its continuity, it corresponds with the four

seasons. Because of the meaning of the light and the

dark, it corresponds with sun and moon. Because of

the good in the easy and the simple, it corresponds

with the supreme power.

Here the peirallels between the Book of Changes and the cosmos

are shovni. The Book ofChanges contains material multipHcity,

quantity, like the earth. It contains dynamic greatness, quality,

like heaven. It shows changes and closed systems like the

course of the year within the four seasons. In the light prin-

ciple it reveals the same meaning as that underlying the sun.

The Ught principle is called yang. The term for the sun is t'ai

yang, the Great Light. In the dark principle, it reveals the

scime mecining as that underlying the moon. The dark prin-

ciple is cedled yin. The term for the moon is fai yin^ the

Great Dark.

It has been explained above that the essence of the Crea-

tive lies in the easy, the essence of the Receptive in the simple,

in those seeds from which everything else develops spontane-

ously. This mode corresponds with the good in tao, its art of

continuing hfe in the simplest manner (cf. chap, v, sec. 2),

and thus it corresponds with the supreme power of tao (cf.

chap. V, sec. 4).

CHAPTER VII. The Effects of the Book of Changes

on Man

1. The Master said: Is not the Book of Changes su-

preme? By means of it the holy sages exalted their

natures and extended their field of action.
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Wisdom exalts. The mores make humble. The

exalted imitate heaven. The humble follow the ex-

ample of the earth.

These words are explicitly attributed to Confucius, conse-

quently the essay of which they are a part cannot in its entirety-

have originated with Confucius, but is rather a product of his

school. Actually the several chapters do contain commentaries

of very different sorts, which probably also belong to different

periods.

We are shown here how the Book of Changes, correctly

used, leads to harmony with the ultimate principles of the

universe. The sages exalt their natures by acquiring the wis-

dom preserved in this book, and thus they arrive at harmony
with heaven, which is high. On the one hand, the mind gains

loftiness of \dewpoint; on the other hand, the field of action is

widened. This comprehensiveness gives rise to the idea of

mores: the individual subordinates himself to the whole.

Through such humble subordination, the sages arrive at

harmony with the earth, which is low. Thus the individual

enlarges his field of action.

2. Heaven and earth determine the scene, and the

changes take effect v^ithin it. The perfected nature

of man, sustaining itself and enduring, is the gate-

w^ay of tao and of justice.

Heaven is the scene of the spiritual, earth is the scene of the

corporeal. In these worlds move the things that develop and
are transformed according to the rules of the Book of Changes.

So likewise the nature of man, which is perfected and endures,

is the gateway through which the actions ofman go in and out,

and when man is in harmony vvith the teachings of the Book
of Changes, these actions correspond with the tao of the uni-

verse and with justice. Tao, which manifests itself as kind-

ness, corresponds with the Hght principle, and justice corre-

sponds with the dark principle : the one relates to the exalting

and the other to the broadening of man's nature.
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CHAPTER VIII. On the Use of the Appended

Explanations

1. The holy sages were able to survey all the con-

fused diversities under heaven. They observed forms

and phenomena, and made representations of things

and their attributes. These were called the Images.

Here we are shown how the images of the Book of Changes

developed out of the archetypal images that underlie the

phenomenal world.

2. The holy sages were able to survey all the move-

ments under heaven. They contemplated the way in

which these movements met and became interrelat-

ed, to take their course according to eternal laws.

Then they appended judgments, to distinguish be-

tween the good fortune and misfortune indicated.

These were called the Judgments.

The last word, "Judgments," is actually "lines" in the text.

The present translation incorporates the correction made by

Hu Shih in his history of Chinese philosophy, ^ because it

brings out more clearly the contrast between Image and

Judgment that is found also in other passages of the Book of

Changes.

5. They speak of the most confused diversities with-

out arousing aversion. They speak of what is most

mobile without causing confusion.

4. This comes from the fact that they observed be-

fore they spoke and discussed before they moved.

Through observation and discussion they perfected

the changes and transformations.

These two sections present again the contrast between the

observation in the Image, which gives us knowledge of the

diversities of things, and the discussion in the Judgment,

1. [See p. Ivii, n. 16.]
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which gives us knowledge of the directions of movement. We
have here comments on the theory of the simple as the root

of diversity in form (in conformity with the Receptive) and

of the easy as the root of all movement (in conformity with the

Creative), as given in chapter i (sees. 6 et seq.). The following

sections (fragments of a detailed commentary on the individual

lines) give examples.

5. "A crane calling in the shade. Its young answers

it. I have a good goblet. I will share it with you."

The Master said: The superior man abides in his

room. If his words are well spoken, he meets vsdth as-

sent at a distance of more than a thousand miles. How
much more then from near by! If the superior man
abides in his room and his words are not well spoken,

he meets with contradiction at a distance of more

than a thousand miles. How much more then from

near by! Words go forth from one's own person and

exert their influence on men. Deeds are born close

at hand and become visible far away. Words and

deeds are the hinge and bowspring of the superior

man. As hinge and bowspring move, they bring

honor or disgrace. Through words and deeds the

superior man moves heaven and earth. Must one

not, then, be cautious?

Compare book I, hexagram 61, Chung Fu, inner truth,
nine in the second place, comment on the subject of speaking.

6. "Men bound in fellowship first weep and lament,

but afterward they laugh."

The Master said:

Life leads the thoughtful man on a path of many
windings.

Now the course is checked, now it runs straight

again.
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Here winged thoughts may pour freely forth in

words,

There the heavy burden of knowledge must be

shut away in silence.

But when two people are at one in their inmost

hearts,

They shatter even the strength of iron or of

bronze.

And when two people understand each other in

their inmost hearts,

Their words are sweet and strong, like the fra-

grance of orchids.

Compare book I, hexagram 13, T'ung Jen, fellowship with
MEN, nine in the fifth place, comment on the subject of

7. "To spread white rushes underneath. No blame."

The Master said: It does well enough simply to

place something on the floor. But if one puts white

rushes underneath, how could that be a mistake?

This is the extreme of caution. Rushes in themselves

are worthless, but they can have a very important

effect. If one is as cautious as this in all that one does,

one remains free of mistakes.

Compare book III, hexagram 28, Ta Kuo, preponderance
OF THE GREAT, six at the beginning, comment on action.

8. "A superior man of modesty and merit carries

things to conclusion. Good fortune."

The Master said: When a man does not boast of

his efforts and does not count his merits a virtue, he

is a man of great parts. It means that for all his merits

he subordinates himself to others. Noble of nature,

reverent in his conduct, the modest man is full of
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merit, and therefore he is able to maintain his posi-

tion.

Compare book III, hexagram 15, Ch'ien, modesty, nine in

the third place, comment on action.

9. "Arrogant dragon will have cause to repent."

The Master said: He who is noble and has no cor-

responding position, he who stands high and has no

following, he who has able people under him who do

not have his support, that man will have cause for

regret at every turn.

G)mpare book III, hexagram 1, Ch'ien, the creative, nine

at the top, comment on action. The citation there from the

JVen Yen* contains this passage,- obviously from the same
conmientary, word for word.

10. "Not going out of the door and the courtyard is

without blame."

The Master said: Where disorder develops, words

are the first steps. If the prince is not discreet, he

loses his servant. If the servant is not discreet, he

lo^es his life. If germinating things are not handled

with discretion, the perfecting of them is impeded.

Therefore the superior man is careful to maintain

silence and does not go forth.

Compare book I, hexagram 60, Chieh, LIMITATION, nine at

the beginning, comment on speaking.

11. The Master said: The authors of the Book of

Changes knew what robbers are like. In the Book of

Changes it is said: "If a man carries a burden on his

back and nonetheless rides in a carriage, he thereby

encourages robbers to draw near." Carrying a burden

on the back is the business of a common man 5 a car-

2. [Seventh Wing: Commentary on the Words of the Text.]
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riage is the appurtenance of a man of rank. Now,

when a common man uses the appurtenance of a

man of rank, robbers plot to take it away from him.

If a man is insolent toward those above him and hard

toward those below him, robbers plot to attack him.

Carelessness in guarding things tempts thieves to

steal. Sumptuous ornaments worn by a maiden are

an enticement to rob her of her virtue. In the Book

of Changes it is said: "If a man carries a burden on

his back and nonetheless rides in a carriage, he

thereby encourages robbers to draw near." For that

is an invitation to robbers.

Compare book I, hexagicim 40, Hsieh, deliverance, six in

the third place, comment on action.

CHAPTER IX. On the Oracle

1. Heaven is one, earth is two^ heaven is three,

earth four^ heaven is five, earth sixj heaven is seven,

earth eighty heaven is nine, earth ten.

In the traditional form of the text, this section comes just

before chapter x. It was transposed to its present position by

Ch'eng Tzii in the Sung period and joined with the section

that follows, which originally came after section 3. The two

sections undoubtedly belong together, but they are only very

loosely connected with what follows. They contain speculations

about numbers similar to those in the section entitled Hung
Fan^ in the Book of History [Shu Ching]. Probably they

represent the beginning ofthe connection between the number
speculations of the Book of History and the yin-yang doctrine

of the Book of Changes, which played an important role in

Chinese thought especicdly under the Han dynasty. To under-

1. ["The Great Plan." See bk. IV of the Shu Ching, as translated

by Legge {The Sacred Books of the East, III: The Shu King, Oxford,

1879)-]
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Stand this connection, which can be mentioned here only in

passing, we must go back to the diagram known as Ho T^u,

the Yellow River Map, said to have originated with Fu Hsi

[fig. 4]. This map shows the development out of even and odd

numbers of the "five stages of change" {wu hsing^ usually

incorrectly called
'

'elements" )

.

Wood Metal

Water

Figure 4

Water in the north has sprung from the one of heaven, which
is complemented by the six of earth. Fire in the south has

sprung from the two of earth, which is complemented by the

seven of heaven. Wood in the east has sprung from the three

of heaven, which is complemented by the eight of earth.

Metal in the west hcLS sprung from the four of earth, which is

complemented by the nine of heaven. Earth in the middle

{t'u, the soil, the earth substance as distinguished from ti, the

earth as a heavenly body) has sprung from the five of heaven,

which is complemented by the ten of earth.

The second arrangement, according to whidi the numbers
separate again and combine \vith the eight trigrams, is that

of the Lo Shu, the Writing from the River Lo [hg. 5].
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SOUTH
Wood yy^^ Fire Summer ^y^v^ Earth

^<i(% ooooooooo w^"^

o
Earth X'X^ Water Winter ^//X Metal

NORTH

Figttre 5

%
2. There are five heavenly numbers. There are also

five earthly numbers. When they are distributed

among the five places, each finds its complement.

The sum of the heavenly numbers is twenty-five,

that of the earthly numbers is thirty. The sum total

of heavenly numbers and earthly numbers is fifty-

five. It is this which completes the changes and

transformations and sets demons and gods in move-

ment.

No further comment is needed in explanation of this. Like

section 1 , it undoubtedly belongs to a later period.

3. The number of the total is fifty. Of these, forty-

nine are used. They are divided into two portions, to

represent the two primal forces. Hereupon one is set

apart, to represent the three powers. They are count-

ed through by fours, to represent the four seasons.

The remainder is put aside, to represent the inter-

calary month. There are two intercalary months in
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five years, therefore the putting aside is repeated,

and this gives us the w^hole.

Here the process of consulting the oracle is brought into rela-

tion with cosmic processes. The procedure in consulting the

oracle is as follows:

One takes fifty yarrow stalks, of which only forty-nine are

used. These forty-nine are first divided into two heaps [at

random], then a stalk from the right-hand heap is inserted

between the ring finger and the httle finger of the left hand.

The left heap is counted through by fours, and the remainder

(four or less) is inserted between the ring finger and the

middle finger. The same thing is done with the right heap, and

the remainder inserted between the forefinger and the middle

finger. This constitutes one change. Now one is holding in

one's hand either five or nine stalks in all. The two remaining

heaps are put together, and the same process is repeated twice.

These second and third times, one obtains either four or eight

stalks. The five stalks of the first counting and the four of each

of the succeeding countings are regarded as a unit having the

numerical value three; the nine stalks of the first counting

and the eight of the succeeding countings have the numerical

value two. When three successive changes produce the sum
3+ 3-1-5= 9, this makes the old yang, i.e., a firm line that

moves. The sum 2 -}- 2 -f- 2 = 6 makes the old yin, a yielding line

that moves. Seven is the young yang, and eight the young yin;

they are not taken into account as individual lines (cf. the

section on consulting the oracle in Appendix I, pp. 721 ff.).

4. The numbers that yield THE creative total 216;

those which yield the receptive total 144, making

in all 360. They correspond to the days of the year.

When THE creative is made up of six old yang lines, that

is, of nines only, the following numbers result when the oracle

is consulted.

Total number of stalks ^ 49
Subtracted the first time 5-1-4 + 4=13
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When this is repeated six times (for the six Unes), the total of

the six remainders (56 x 6) is 216 stalks.

When THE RECEPTIVE consists of sixes only—that is, of

old yin lines—the following numbers result.

Total number of stalks 49
Subtracted for a six (old yin) 9 + 8 + 8 = 25

24

When this has been done six times (for the six lines of a hexa-

grcim), the total of the remainders (24 x 6) is 144 stalks. Ifnow
one adds together the numbers obtained for the creative
and the numbers obtained for the receptive, the result is

216+ 144= 360, which corresponds with the average number
of days in the Chinese year.

"

5 . The numbers of the stalks in the two parts amount

to 1 1 ,520, which corresponds with the number of the

ten thousand things.

In the whole of the Book of Changes there are 192 lines of

each kind—in all, 584 lines (64 x 6), of which half are yang
and half yin. As has been shown in the section above, after a

moving yang line is obtained there remain thirty-six stalks,

so that we have altogether 1 92 x 56 = 69 1 2. Each ofthe moving
yin lines yields a remainder of twenty-four stalks: 192 x 24=
4608. Together, 6912 + 4608=11,520.

6. Therefore four operations are required to pro-

duce a change 5 eighteen mutations yield a hexa-

gram.

The words "change" and "mutation" are used here in the

same sense. Each line, as shown above, is composed of three

mutations or changes. The four operations axe: (1) dividing

the stalks into two heaps
; (2) taking up one stalk and inserting

this between the ring finger and the Httle finger; (3) counting

off the left-hand heap by fours and inserting the remainder

between the ring finger and the middle finger; (4) counting

2. The Chinese year is in essential agreement with the Metonic
year. [Meton, an Athenian astronomer of the fifth century B.C.,

used the phases of the moon as the basis of his calcxolations.]
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off the right-hand heap by fours and inserting the remainder

between the forefinger and the middle finger. These four

operations yield one change or mutation—that is to say, the

numerical value two or three (see above). When this change

is carried out three times, one obtains the value of the line,

either a six or a seven, an eight or a nine. Six lines (3 changes

X 6= 18 changes) produce the structure of the hexagram.

7. The eight signs constitute each a small completion.

The hexagram is made up of two trigrams. The "eight signs"

are the eight primary trigrams. In a hexagram the lower tri-

gram is also called the inner, and the upper trigram is also

called the outer.

8. When we continue and go further and add to the

situations all their transitions, all possible situations

on earth are encompassed.

Each of the sixty-four hexagrams can change into another

through the appropriate movement of one or more lines. Thus
we arrive at a total (64X 64) of 4096 transitional stages, and

these represent every possible situation.

9. It reveals tao and renders nature and action divine.

Therefore with its help we can meet everything in

the right way, and with its help can even assist the

gods themselves.

This section refers again to the Book of Changes in general.

Its theme is that the book reveals the meaning of events in

the universe and thereby impcirts a divine mystery to the

nature and action of the man who puts his trust in it, so that

he is enabled to meet every event in the right way and even
to aid the gods in governing the world.

10. The Master said: WTioever knows the tao of the

changes and transformations, knows the action of

the gods.
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CHAPTER X. The Fourfold Use of the Book of
Changes

1. The Book of Changes contains a fourfold tao of

the holy sages. In speaking, we should be guided by

its judgments
J
in action, we should be guided by its

changes 5 in making objects, we should be guided by

its images j in seeking an oracle, we should be guided

by its pronouncements.

2. Therefore the superior man, whenever he has to

make or do something, consults the Changes, and he

does so in words. It takes up his communications like

an echo 5 neither far nor near, neither dark nor deep

exist for it, and thus he learns of the things of the

future. If this book were not the most spiritual thing

on earth, how could it do this?

Here the psychological basis of the oracle is described. The
person consulting the oracle formulates his problem precisely

in wgrds, and regardless of whether it concerns something

distant or near, secret or profound, he receives—as though it

were an echo—the appropriate oracle, which enables him to

know the future. This rests on the assumption that the con-

scious and the supraconscious enter into relationship. The
conscious process stops with the formulation of the question.

The unconscious process begins with the division of the yarrow

stalks, and when we compare the result of this division with

the text of the book, we obtain the oracle.

5. The three and five operations are undertaken in

order to obtain a change. Divisions and combina-

tions of the numbers are made. If one proceeds

through the changes, they complete the forms of

heaven and earth. If the number of changes is in-

creased to the utmost, they determine all images on

earth. If this were not the most changing thing on

earth, how could it do this?
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A great deal has been said about the "three and five" divisions,

and even Chu Hsi^ is of the opinion that the passage is no

longer comprehensible. But we need only take as a basis

chapter ix, section 3, which the passage above serves to explain

further, in order to estabhsh coherence in the text. The
"three" operations are the division into two heaps and the

special disposition of a single stalk, "to represent the three

powers." After this each of the two heaps is counted through

by fours, because "there are two intercalary months in five

years," and thus we arrive at three plus two, i.e., five opera-

tions, which yield one change. We proceed in this way with

divisions and combinations until we "complete the forms of

heaven and earth," that is, until we obtain, as a first result,

one of the eight primciry trigrams or a "small completion"

(cf. chap. IX, sec. 7). Continuing until the topmost or sixth line

is reached, we obtain a complete image, which is always com-

posed of two trigrams.

4. The Changes have no consciousness, no action
j

they are quiescent and do not move. But if they

are stimulated, they penetrate all situations under

heaven. If they were not the most divine thing on

earth, how could they do this?

Here we have a plain statement of what has been brought out

in the remarks on section 2. *

5. The Changes are what has enabled the holy sages

to reach all depths and to grasp the seeds of all things.

6. Only through what is deep can one penetrate all

wills on earth. Only through the seeds can one com-

1. [a.d. 1 130—1200.]
2. The way in which the Book of Changes works can best be com-

pared to an electrical circuit reaching into all situations. The circuit

only eiffords the potentiality of lighting; it does not give light. But
when contact with a definite situation is established through the

questioner, the "current" is activated, and the giv^n situation is

illumined. Although this analogy is not used in any of the com-
mentaries, it serves to explain in a few words the entire meaning of
the text.
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plete all affairs on earth. Only through the divine

can one hurry without haste and reach the goal with-

out walking.

Here it is shown that because the Book of Changes reaches

down into the regions of the unconscious, both space and time

are eliminated. Space, as the principle of diversity and confu-

sion, is overcome by the deep, the simple. Time, as the prin-

ciple of uncertainty, is overcome by the easy, the germinal.

7. When the Master said, "The Book of Changes

contains a fourfold tao of the holy sages," this is

what is meant.

It may be assumed that section 1 is based on a saying of

Confucius that has been rhetorically elaborated and is once

more summarized here.

CHAPTER XI. On the Yarrow Stalks and the

Hexagrams and Lines

• i» The Master said: The Changes, what do they do?

The Changes disclose things, complete affairs, and

encompass all ways on earth—this and nothing else.

For this reason the holy sages used them to penetrate

all wills on earth and to determine all fields of action

on earth, and to settle all doubts on earth.

Here again we have a saying of the Master placed at the head

of a chapter which then develops and interprets it.

2. Therefore the nature of the yarrow stalks is round

and spiritual. The nature of the hexagrams is square

and wise. The meaning of the six lines changes, in

order to furnish information.

In this way the holy sages purified their hearts,

withdrew, and hid themselves in the secret. They

concerned themselves with good fortune and mis-
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fortune in common with other men. They were

divine, hence they knew the future j they were wise,

hence they stored up the past. Who is it that can do

all this? Only the reason and clear-mindedness of the

ancients, their knowledge and wisdom, their un-

remitting divine power.

Here the triplicity of the first section is consistently carried

further. Penetration of all wills is paralleled with the spiritu-

ality of the yarrow stalks: they are round because they are

symbols of heaven and of the spirit. Their basic number is

seven, their total number is forty-nine (7x7). The hexagrams

stand for the earth; their basic number is eight, their total

nmnber is sixty-four (8x8). They serve to determine the

field of action. Finally, the individual lines are movable and
changeable (their basic numbers are nine and six), in order to

give information and to settle doubts pertaining to particular

situations.

The holy sages were possessed of this knowledge. They
withdrew into seclusion and cultivated the spirit, so that they

were able to penetrate the minds of all men (penetration), so

that they could determine good fortune and misfortune (the

field of action), and so that they knew the past and the future

(settlement of doubts). They could do this thanks to their

reason and clear-mindedness (penetration of wills), their

knowledge and wisdom (determination of the field of action),

and their divine power (settlement of doubts). This divine

power to battle {shen wu) acts without weakening itself (this

is a better reading than "without killing")-

5. Therefore they fathomed the tao of heaven and

understood the situations of men. Thus they invent-

ed these divine things in order to meet the need of

men. The holy sages fasted for this reason, in order

to make their natures divinely clear.

Because these wise men knew equally well the laws of the

universe and what wcLs needful to man, they invented the use

of the oracle stalks
—

"these divine things"—in order thus to
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Einswer the needs of men. And so they concentrated their

thoughts in holy meditation for the purpose of attaining the

necessary power and fulkiess of being. Therefore the under-

standing of the Book of Changes calls for a similar concentra-

tion and meditation.

4. Therefore they called the closing of the gates the

Receptive, and the opening of the gate the Creative.

The alternation between closing and opening they

called change. The going forward and backward

without ceasing they called penetration. What mani-

fests itself visibly they called an image 5 what has

bodily form they called a tool. What is established in

usage they called a pattern. That which furthers on

going out and coming in, that which all men live by,

they called the divine.

In this passage Eire shown the tao of heaven and the conditions

of men as recognized by the holy sages. The closing and the

opening of the gates signify the alternation of rest and move-
ment. These are likewise two conditions pertaining to yoga

practice that are attainable only through individual training.

Penetration is that state in which the individucd has attained

sovereign mastery in the psychic sphere as well and is able to

move forward and backward in time. The next sentences show
how the material world arises. First of all there is a pre-existent

image, an idea; then a copy of this archetypal image takes shape

as a corporeal form. That which regulates this process of

imitation is a pattern; and the force that generates these

processes is the divine principle. Many parallels to these expo-

sitions are to be found in Lao-tse.

5. Therefore there is in the Changes the Great

Primal Beginning. This generates the two primary

forces. The two primary forces generate the four

images. The four images generate the eight trigrams.

The Great Primal Beginning, t'ai chi, plays an important role

in later Chinese natural philosophy. Originally chi is the

ridgepole—a simple line symbolizing the positing of oneness
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( ). This positing of oneness implies also a positing of

duality, an above and a below. The conditioning element is

further designated as an undivided line, while the conditioned

element is represented by means of a divided line ( ).

These are the two polar primary forces later designated as

yang, the bright principle, and yin, the dark. Then, through

doubling, there arise the four images:

ZI^: old or great yang — — old or great yin

young or httle yang young or httle yin

These correspond with the four seasons of the year. Through
addition of another line, there arise the eight trigrams:

^^ Ch'ien ^ ^ K'un ~ — Chen Li

==. Tui == Sun =-= K'an =^ Ken

The same procedure is mentioned in chapter 42 of Lao-tse.

6. The eight trigrams determine good fortune and

misfortune. Good fortune and misfortune create the

great field of action.

The "great field of action" are the regulations and rules in-

stituted by the sages in order to obtain good fortune for men
and to avoid misfortune.

7. Therefore: There are no greater primal images

than heaven and earth. There is nothing that has

more movement or greater cohesion than the four

seasons. Of the images suspended in the heavens,

there is none more light-giving than the sun and the

moon. Of the honored and highly placed, there is

none greater than he who possesses wealth and rank.

With respect to creating things for use and making

tools helpful to the whole world, there is no one

greater than the holy sages. For comprehending the

chaotic diversity of things and exploring what is hid-

den, for penetrating the depths and extending in-

fluence afar, thereby determining good fortune and
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misfortune on earth and consummating all efforts

on earth, there is nothing greater than the oracle.

As in chapter 25 of Lao-tse, where the four great things in the

universe are discussed, the great things in nature and in the

world of men are here named together. Heaven and earth

offer the archetjrpal image to be imitated. Among all things,

the seasons have the most movement and the greatest degree

of cohesion; the brightest are the sun and the moon.

On earth the most exalted person is the king of men, the

sage on the throne, who, wealthy and noble himself, is at the

same time the source of wealth and nobihty. His helpers are,

first, the active man of wisdom, directing and inventing, and,

second, the oracle, which, corresponding with the Hght-giving

images, the sun and moon, clarifies and illumines all condi-

tions on earth.

8. Therefore: Heaven creates divine thingsj the

holy sage takes them as models. Heaven and earth

change and transform; the holy sage imitates them.

In the heavens hang images that reveal good fortune

,and misfortune; the holy sage reproduces these. The

Yellow River brought forth a map and the Lo River

brought forth a writing; the holy men took these as

models.

In this section the parallel between the processes in the

macrocosm and the works of the holy sages is elaborated. The
divine things created by heaven cind earth are presumably the

natural phenomena that the holy men reproduced in the eight

trigrams. According to another view, tortoises and yarrow

stalks are meant. The changes and transformations manifest-

ing themselves in day and night, cind in the seasons ofthe year,

are reproduced in the character of the changes in the lines.

The signs in the heavens meaning good fortune and mis-

fortune are the sun, moon, and stars, together with comets,

eclipses, and the like. They are reproduced in the appended

judgments on good fortune and misfortune.

The last sentence of the section, referring to two legendciry

events occurring in the time of Fu Hsi and Yii^ respectively^
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is a later addition and has had a disastrous effect on the exegesis

of the Book of Changes. Reproductions of the two diagrams are

given in the explanation of chapter ix, section i. That this is

a later addition is proven by the fact that sections 7, 8, 9 of the

present chapter all deal with the threefold parallelism between

nature and the world of man broached in section 1 , and this

addendum creates a break in the continuity of thought.

9. In the Changes there are images, in order to re-

veal 5 there are judgments appended, in order to

interpret
j
good fortune and misfortune are deter-

mined, in order to decide.

The text says "four" images; this is carried over by error from
section 5. Here "images" means the eight trigrams, which
show situations in their interrelation. This corresponds with

the archetypal images of heaven. The judgments appended to

the lines indicate the changes" corresponding with the changes

in the seasons. Finally, the decisions about good fortune and
misfortune correspond with the signs in the heavens.

CHAPTER XII. Summary

1. In the Book of Changes it is said: "He is blessed

by heaven. Good fortune. Nothing that does not

further."

The Master said: To bless means to help. Heaven

helps the man who is devoted^ men help the man
who is true. He who walks in truth and is devoted in

his thinking, and furthermore reveres the worthy,

is blessed by heaven. He has good fortune, and there

is nothing that would not further.

This is a passage from the body of the commentary on the

individual lines, fragments of which appear in chapter viii.

1. [Like Fu Hsi, one of the legendary rulers of China. He is

credited with having founded the first dynasty of China, the Hsia
dynasty, seiid to have lasted from 2205 to 1766 B.C.]

321



Book II: The Material

sections 5-11. It serves to amplify the close of section 6 of

chapter li, but it does not fit the context here.

2. The Master said: Writing cannot express words

completely. Words cannot express thoughts com-

pletely.

Are we then unable to see the thoughts of the holy

sages?

The Master said: The holy sages set up the im-

ages in order to express their thoughts completely;

they devised the hexagrams in order to express the

true and the false completely. Then they appended

judgments and so could express their words com-

pletely.

(They created change and continuity, to show the

advantage completely; they urged on, they set in

motion, to set forth the spirit completely.)

This section gives in dialogue form, after the manner of the

Lun Yii [Analects], a judgment on the mode of expression of

the Book of Changes. The Master has said that writing never

expresses words completely and that words never express

thoughts completely. A pupil asks whether one can never gain

a clear view of what the sages thought and the Master uses

the Book of Changes to show how it may be done. The sages

set up the images and hexagrams in order to show the situa-

tions, and then appended the words : these, in conjunction with

the images, may actually be taken as the complete expression

of their thoughts.

The two final statements [in parentheses] have been trams-

posed to this section from some other context, probably because

of the similar rhetorical construction (cf. sec. 4, second half,

and sec. 7).

5. The Creative and the Receptive are the real secret

of the Changes. Inasmuch as the Creative and the Re-

ceptive present themselves as complete, the changes

between them are also posited. If the Creative
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and the Receptive were destroyed, thfere would be

nothing by which the changes could be perceived.

If there were no more changes to be seen, the effects

of the Creative and the Receptive would also gradu-

ally cease.

The changes are thought of here as natural processes, prac-

tically identical with hfe. Life depends on the polcirity between

activity and receptivity. This maintains tension, every adjust-

ment of which manifests itself as a change, a process in Hfe. If

this state of tension, this potential, were to cease, there would

no longer be a criterion for Hfe—Hfe could no longer express

itself. On the other hand, these polar oppositions, these ten-

sions, are constantly beiug generated anew by the changes

inherent ia Hfe. If Hfe should cease to express itself, these op-

positions would be obHterated by progressive entropy, and the

death of the world would en^ue.

4. Therefore: What is above form is called tao; what

is within form is called tool.

We are shown here that the forces constituting the visible

world are transcendent ones. Tao is taken here in the sense of

an aU-embracing entelechy. It transcends the spatial world,

but it acts upon the visible world—by means of the images,

i.e., ideas inherent in it, as is set forth more exactly in other

passages—and what hereby comes into being are the objects.

An object is spatial, that is, defined by its corporeal Hmits; but

it cannot be understood without knowledge of the tao under-

lying it.

This section, like section 2, has an addition that reappecirs

in large part, with a sHght textual variation, in the closing

section:

(That which transforms things and fits them to-

gether is called change^ that which stimulates them

and sets them in motion is called continuity. That

which raises them up and sets them forth before all

people on earth is called the field of action.)
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5. Therefore, with respect to the Images: The holy

sages were able to survey all the confused diversities

under heaven. They observed forms and phenomena,

and made representations of things and their attri-

butes. These were called the Images. The holy sages

were able to survey all the movements under heaven.

They contemplated the way in which these move-

ments met and became interrelated, to take their

course according to eternal laws. Then they ap-

pended judgments, to distinguish between the good

fortune and misfortune indicated. These were called

the Judgments.

This section is a literal repetition of sections 1 and 2 of

chapter vm.

6. The exhaustive presentation of the confused di-

versities under heaven depends upon the hexagrams.

The stimulation of all movements under heaven

depends upon the Judgments.

There is some connection between this passage and section 3
of chapter vni, while the following section contains a parallel

to the second half of section 4 above.

7. The transformation of things and the fitting to-

gether of them depend upon the changes. Stimula-

tion of them and setting them in motion depend

upon continuity. The spirituality and clarity depend

upon the right man. Silent fulfillment, confidence

that needs no words, depend upon virtuous conduct.

Here, in conclusion, the intermeshiQg of the Book of Changes

and man is set forth. It is only through a living personality

that the words of the book ever come fully to life and then

exert their influence upon the world.

'

2. This seems to refer to a train of thought the traces of which are

scattered through chapter viii and the present chapter. The problem
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PART II

CHAPTER I. On the Signs and Lines^ on Creating

and Acting

1. The eight trigrams are arranged according to

completeness: thus the images are contained in

them. Thereupon they are doubled: thus the lines

are contained in them.

G)inpare peirt I, chapter ll, section i. The sequence in the

order of completeness is: (i) Ch'ien, (2) Tui, (5) Li, (4) Chen,

(5) Sun, (6) K'an, (7) Ken, (8) K'un. The trigrams contain

only the images (ideas) of the things they represent. It is only

in the hexagrams that the individual Hnes come into considera-

tion, because it is only in the hexagrams that the relationships

of above and below, within and without, appear.

2. The firm and the yielding displace each other,

and change is contained therein. The judgments, to-

gether with their counsels, are appended, and move-

ment is contained therein.

Compare part I, chapter ll, section 2. Change (as well as trans-

formation) appears as a result of the alternation of firm and

yielding lines. The judgments give their counsels through the

appended oracles
—"Good fortune," "Misfortune," and so on.

5. Good fortune and misfortune, remorse and hu-

miliation, come about through movement.

is whether, in view of the inadequacy of our means of iinderstanding,

a contact transcending the limits of time is possible—whether a later

epoch is ever able to understand an earlier one. On the basis of the

Book of Changes, the answer is in the affirmative. True enough,
speech and writing are imperfect transmitters of thought, but by
means of the images—we w^ould say "ideas"—and the stimuli con-

tained in them, a spiritual force is set in motion whose action tran-

scends the limits of time. And when it comes upon the^ght man, one
who has inner relationship with this tao, it can forthwith be taken
up by him and awakened anew to life. This is the concept of the

supranatural connection between the elect of all the ages.
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G)mpare part I, chapter ii, section 3. Good fortune and mis-

fortune, remorse and humiliation, appear only as a result of

conduct of a corresponding kind.

4. The firm and the yielding stand firm when they

are in their original places. Their changes and con-

tinuities should correspond with the time.

When the firm lines Eire in firm places and the yielding lines

in yielding places, a state of equilibrium exists. However, this

abstract state of equilibrium must yield to change and re-

organization when the time demands it. The time, that is, the

total situation represented by a hexagram, plays an important

role in regard to the positions of the individual lines.

5. Good fortune and misfortune take effect through

perseverance. The tao of heaven and earth becomes

visible through perseverance. The tao of sun and

moon becomes bright through perseverance. All

movements under heaven become uniform through

, perseverance.

The secret of action lies in duration. Good fortune and mis-

fortune are slow in the making. Only when a trend is followed

continuously do the results of single actions gradually accu-

mulate in such a way that they become manifest as good

fortune or misfortune. Similarly, heaven and ecirth are the

results of lasting conditions. In that all clear, luminous forces

constantly rise upward, and all that is solid and turbid con-

stEintly sinks downward, the cosmos separates itself out of

chaos—heaven above and earth below. So it is also as regards

the course of the sun and the moon; their states of radiance are

results of continuous movements and conditions of equilib-

rium. Thus all movements and actions continued over a long

period oftime channel out definite courses, which then become
laws. According to this view, natural laws eire not abstractions

fixed once and for all, but sustained processes in which the

character of law appears the more definitely the longer they

are in operation.
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6. The Creative is decided and therefore shows to

men the easy. The Receptive is yielding and there-

fore shows to men the simple.

The two fundamental principles move according to the re-

quirements of the time, so that they are continuously under-

going change. But the nature of their movements is imiform

and consistent. The Creative is always strong, decided, real,

hence it meets with no difficulties. It always remains true to

itself; hence its effortlessness. Difficulties always indicate vacil-

lation and lack of clarity. In the same way it is the nature of

the Receptive to be consistently yielding, to foUow the line of

least resistance, and therefore to be simple. CompHcations

arise only from an inner conflict of motives.

7. The lines imitate this. The images reproduce this.

Here a defiaition of the lines and images is given. In Chinese

the word for "line" is hsiao; "to imitate" is also rendered by
hsiao (written differently). "Image" and "to reproduce" (in

the sense of "to represent") are expressed by hsiang (also

written differently in each .case). The Hnes imitate in their

changes the way in which good fortune and misfortune arise

iu a movement by reason of its duration. The images reproduce

the way ia which all the changes and interrelations of the firm

and the yielding issue in the eeisy and the simple.

8. The lines and images move within, and good for-

tune and misfortune reveal themselves without. The
work and the field of action reveal themselves in the

changes. The feelings of the holy sages reveal them-

selves in the judgments.

The movements of the lines and images, and of the infinitesi-

mal germs of events symbohzed by them, are invisible, but

their results manifest themselves in the visible ;world as good

fortune or misfortune. So also the changes pertaining to the

work and the field of action are invisible, but are revealed by
the words of the judgments.
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9. It is the great virtue of heaven and earth to bestow

Hfe. It is the great treasure of the holy sage to stand

in the right place.

How does one safeguard this place? Through
men.i By what are men gathered together? Through

goods. Justice means restraining men from wrong-

doing by regulation of goods and by rectification of

judgments.

Here the connection between the three powers is shown.

Heaven and earth bestow life. The holy sage is guided by the

same principle; but to carry it out he must have the position

of a ruler. This position is safeguarded by the men whom he

gathers under him. Men are gathered together by means of

goods. The means by which goods are administered, and de-

fended against wrong, is justice.

This presents a theory of society, based on cosmic principles,

that corresponds with the views of the Confucian school.

Some commentators wish to take this section as an introduc-

tion to the next chapter. This has a certain justification, inas-

much as the next chapter gives a survey of the development of

civilization, with the Book of Changes as a basis.

1. The reading "kindness" instead of "men" is contradicted by
the context.

CHAPTER II. History of Civilization^

1 . When in early antiquity Pao Hsi^ ruled the world,

he looked upward and contemplated the images in

the heavens j he looked downward and contemplated

the patterns on earth. He contemplated the mark-

ings of birds and beasts and the adaptations to the

regions. He proceeded directly from himself and in-

1

.

[Many of the citations from the Great Commentary appearing

in bk. Ill under the heading "Appended Judgments" are from this

chapter.]

2. [Same as Fu Hsi.]
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directly from objects. Thus he invented the eight

trigrams in order to enter into connection with the

virtues of the hght of the gods and to regulate the

conditions of all beings.

The Pai Hu T^img^ describes the primitive condition of

human society as follows

:

In the beginning there was as yet no moral nor social order.

Men knew their mothers only, not their fathers. When hungry,

they searched for food; when satisfied, they threw away the

remnants. They devoured their food hide and hair, drank the

blood, and clad themselves in skins and rushes. Then came
Fu Hsi and looked upward and contemplated the images in the

heavens, and looked downward and contemplated the occur-

rences on earth. He united man and wife, regulated the five

stages of change, and laid down the laws of humanity. He
devised the eight trigrams, in order to gain mastery over the

world.

The ncime of the mythiccd founder of civilization is written

in various ways ; its meaning seems to point to a hunter or an

inventor of cooking. There is a difference of opinion as to

whether the sixty-four hexagrams or only the eight trigrams

are to be ascribed to him. As he himself is a mythical per-

sonahty, the dispute may rest where it stands. It would seem
to be certain that the sixty-four hexagrams were already in

use in the time of King Wen.

2. He made knotted cords and used them for nets

and baskets in hunting and fishing. He probably

took this from the hexagram of the clinging.

This chapter tells us how all the appurtenances of civihzation

came into existence as reproductions of ideal, archetypal

images. In a certain sense this idea contains a truth. Every
invention comes into being as an image in the mind of the

inventor before it makes its appearance in the phenomenal
world as a tool, a finished thing. Since, according-'to the school

represented by the Hsi Tz'u, the sixty-four hexagrams present,

5. [Written in the Han period by Pan Ku (a.d. 52-92).]
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in a mysterious way, images paralleling nature, an attempt can

be made here to derive from them the inventions of man that

have led to the development of civilization. However, this

must be understood not in the sense that the inventors simply

took the hexagrams of the book and made their inventions in

accordance with them, but rather in the sense that out of the

relationships represented by the hexagrams the inventions

took shape in the minds of their originators.

A net consists of meshes, empty within cind surrounded by
threads without. The hexagram Li, THE CLINGING (50), rep-

resents a combination of meshes of this sort. Furthermore, the

written character means ''to cling to" or "to be caught on

something." For example, in the Book ofSongs * it is frequently

said that the wild goose or the pheasant was caught in the

net {li).

5. When Pao Hsi's clan was gone, there sprang up

the clan of the Divine Husbandman.^ He split a

. piece of wood for a plowshare and bent a piece of

wood for the plow handle, and taught the whole

world the advantage of laying open the earth with a

plow. He probably took this from the hexagram of

INCREASE.

The primitive plow consisted of a bent pole with a pointed stick

fastened on in front for scratching the earth. The advantage

of this method over hoeing was that draft animals could be

used and part of the work shifted to oxen.

The hexagrcim I, increase (42), consists of the two tri-

greims Sun and Chen, both associated with wood. Sun means

4. [Shih Ching, an anthology of poems said to have been arranged

by Confucius. The latest of the poems belong to the year 585 B.C.;

the oldest are earlier by many centuries.]

5. [Sh6n Nung, who is said to have taught the people agriculture.]
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penetration, Chen movement. The nuclear trigrams « are K^n
and K'un, both associated with the earth. This led to the idea

of constructing a wooden instrument that would penetrate the

earth and when moved forward would turn up the soil.

4. When the sun stood at midday, he held a market.

He caused the people of the earth to come together

and collected the wares of the earth. They ex-

changed these with one another, then returned

home, and each thing found its place. Probably he

took this from the hexagram of biting THROUGH.

The hexagram Shih Ho, biting through (21), consists of

Li, the sun, above and Chen, movement, below. Chen also

means a great road, while the upper nuclear trigram K'an

means flowing water, and the lower, Kdn, small paths. Thus
the connotation is of movement under the sun, a streaming

together. This is hardly enough to convey the idea of a market,

but the words shih ho when written differently can also mean
food and merchandise, and the market might be suggested in

this way. Evidently the hexagram formerly had the secondary

meaning of market (cf. the explanation of this hexagram in

bk. I).

5. When the clan of the Divine Husbandman was

gone, there sprang up the clans of the Yellow Em-
peror, of Yao, and of Shun.' They brought conti-

nuity into their alterations, so that the people did not

grow weary. They were divine in the tremsforma-

tions they wrought, so that the people were content.

When one change had run its course, they altered.

(Through alteration they achieved continuity.)

6. [For explajiation of nuclear trigrams, see p. 358.]

7. [Yao, Shun, and Yii are the three rulers held up as models by
Confucius.]
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Through continuity they achieved duration. There-

fore: "They were blessed by heaven. Good fortune.

Nothing that does not further."

The Yellow Emperor, Yao, and Shun allowed the

upper and lower garments to hang down, and the

world was in order. They probably took this from the

hexagrams of THE CREATIVE and THE RECEPTIVE.

In this section two different strata are to be distinguished. The
closiQg paragraph seems to be the older stratum. The introduc-

tion of clothes is depicted. Accordingly, Cheng K'ang Ch'eng^

says: "Heaven is blue-black, the earth is yellow; therefore

they made the upper garments dark blue and the lower gar-

ments yellow."

Allowing the garments to hang down was later taken to

mean that the Yellow Emperor, Yao, and Shun sat quietly

without stirring, and as a result of their inaction things auto-

matically righted themselves. Then, from previously known
material, there was appended a description of their cultural

activity and the blessing that grew out of it. The parenthetic

sentence seems in turn to be a later addition to this description.

The meaning of the activity of the three rulers is that they

constantly carried out timely reforms.

6. They scooped out tree trunks for boats and they

hardened wood in the fire to make oars. The advan-

tage of boats and oars lay in providing means of com-

munication. (They reached distant parts, in order to

benefit the whole world.) They probably took this

from the hexagram of dispersion.

The sentence in parentheses has been questioned by Chu Hsi.

The hexagrcim Huan, dispersion (59), consists of the trigram

Sun, wood, over K'an, water. That is why it is said in the

8. [Cheng Hsiian, a.d. 127-200.]
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Judgment, "It furthers one to cross the great water," and in

the Commentary on the Decision, "To rely on wood is produc-

tive of merit." A boat as a means of communication across

rivers and for travel to distant places is represented here. Wood
over water—this is the meaning of the primary trigrams. The
nuclear trigrams Ken and Chen mean large and small roads.

7. They tamed the ox and yoked the horse. Thus

heavy loads could be transported and distant regions

reached, for the benefit of the world. They probably

took this from the hexagram of following.

The hexagrcim Sui, following (17), consists of Tui, liveh-

ness, in front and Chen, movement, behind—an image of the

way in which the ox and horse go ahead and the wagon moves

along behind. Oxen were for heavy carts, horses for fast car-

riages and war chariots. The use of horses for riding was un-

known to China in the earhest period.

8. They introduced double gates and night watch-

men with clappers, in order to deal wdth robbers.

They probably took this from the hexagram of EN-

THUSIASM.

The hexagram Yii, ENTHUSIASM (16), consists of the trigram

Chen, movement, above and K'un, the earth, below. The
nuclear trigrams are K'an, danger, and Ken, mountain. K'un
symbolizes a closed door, while Ken hkevdse means a door;

hence the double gates. K'an means thief. Beyond the gates,

movement, vdth wood (Chen) in the hand (Ken), serves as a

preparation {yii also means preparation) against the thief.

9. They split wood and made a pestle^ of it. They
made a hollow in the ground for a mortar. The use

of the mortar and pestle was of benefit to all man-
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kind. They probably took this from the hexagram of

PREPONDERANCE OF THE SMALL.

The hexagram Hsiao Kuo, preponderance of the small
(62), is composed of Chen, movement, wood, above and Ken,

Keeping Still, stone, below. Kuo also means transition. The
mortar was the primitive form of the mill, and signifies the

transition from eating whole grain to baking.

10. They strung a piece of wood for a bow and hard-

ened pieces of wood in the fire for arrows. The use of

bow and arrow is to keep the world in fear. They

probably took this from the hexagram, of oppo-

sition.

The hexagrcLm K'uei, opposition (38), consists of Li, the

CHnging, above and Tui, the Joyous, below. The nuclear tri-

grams are K'an, danger, and, again, Li. The whole hexagram
indicates strife. Li is the sun, which sends arrows from afar.

Li means weapons, K'an danger. The danger is hedged around

by weapons, therefore one is not afraid.

1 1 . In primitive times people dwelt in caves and

lived in forests. The holy men of a later time made

the change to buildings. At the top was a ridgepole,

and sloping down from it there was a roof, to keep off

wind and rain. They probably took this from the

hexagram of THE POWER OF THE GREAT.

The hexagram Ta Chuang, the power of the great (34),

has Chen, thunder, above; the upper nuclear trigram Tui,

lake, is at the top of Ch'ien, heaven, which is the lower nuclear

trigram. The lower primary trigram is also Ch'ien, heaven,
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the atmosphere. Thus the hexagram as a whole means a

heaven, a strong, protected space with thunder and rain above

it. The trigram Chen also means wood, and as the eldest son

it means the ridgepole at the top. The two yielding lines at the

top are then thought of as the sloping roof.

12. In primitive times the dead were buried by cov-

eringthem thickly with brushwood and placing them

in the open country, without burial mound or grove

of trees. The period of mourning had no definite

duration. The holy men of a later time introduced

inner and outer coffins instead. They probably took

this from the hexagram of preponderance of the

GREAT.

The hexagram Ta Kuo, preponderance of the great (28),

consists of the trigram Tui, the lake, above and Sun, wood,

penetration, below. Forming the nuclear trigrams in the

middle is Ch'ien, heaven, doubled. The hexagram must be

taken as a whole ; the two yin lines above and below mean the

earth, within which the double coffin, represented by the

double heaven, is inclosed. Entering (Sun) their last resting

place in this way, the dead are made glad (Tui) . Here we have

a link with cincestor worship.

13. In primitive times people knotted cords in order

to govern. The holy men of a later age introduced

written documents instead, as a means of governing

the various officials and supervising the people. They

probably took this from the hexagram of BREAK-

THROUGH.

The hexagram Kuai, break-through (43), has Tui, words,

above and Ch'ien, strength, below. It means giving perma-
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nence to words. The notch at the top also indicates the form of

the oldest documents : cut in wood, they consisted oftwo halves

that fitted into each other when held together. As a rule the

ancient writings were scratched on tablets ofsmoothed bamboo.

Here the significance of writing in the organization of a large

community is emphasized.

Note. In its main features the sketch of the development of

civilization given in this chapter corresponds to an extraordi-

nary degree with our own ideas. The fundamental thought,

that all institutions are based on the development of definite

ideas, is likewise undoubtedly correct. It is not always easy to

recognize such ideas in the complexes of ideas presented by the

hexagrams, nor is it improbable that there were once certain

connections that Eire now obhterated. There are indications

that in the period preceding that of the Chou dynasty the hexa-

grams had meanings different from those which are tradi-

tional today. Possibly this chapter affords insight into these

earhest meanings. That still another change in meaning took

place later becomes evident when we compare the Judgments

with the Images.

CHAPTER III. On the Structure of the Hexagrams

1

.

Thus the Book of Changes consists of images. The

images are reproductions.

The hexagrams are reproductions of conditions in the heavens

and on earth. Therefore they are to be applied productively;

they have creative power, so to speak, in the realm of ideas,

as explained above.

2. The decisions provide the material.

The Commentary on the Decision [i.e., on the Judgment]/
which is probably what is meant here, presents the material

out of which each hexagram, taken as a whole, is constructed.

Thus it describes the situation as such before it undergoes

change. Naturally this also appHes to the Judgment itself.

5. The lines are imitations of movements on earth.

1. [First Wing, Second Wing.]
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Here the lines are equivalent to the judgments appended to

them; the judgments apply hi the case of lines that move, that

is, when they are nines or sixes. They reflect the changes

within the individual situations.

4. Thus do good fortune and misfortune arise, and

remorse and humiliation appear.

This movement reveals the direction that events are taking,

and warnings or confirmations are added.

CHAPTER IV. On the Nature of the Trigrams

1

.

The light trigrams have more deirk lines, the dark

trigrams have more light lines.

The "Hght" trigrams are the three sons, Chen, — ~ , K'an,
~ ~

, and Ken, — — , each of which consists of two dark lines

and one hght line. The "dajrk" trigrams are the three daugh-

ters. Sun, , Li, , and Tui, , each of which consists

of two Hght lines and one dark Hne.

2. What is the reason for this? The light trigrams are

uneven, the dark trigrams are even.

The light trigrams are made up of the lines 7+ 8 + 8, or

7+ 6 + 8, or 7+6 + 6, or 9 + 8 + 8, or 9 + 6 + 6, or 9 + 6 + 8.

^

Using the relevant numbers, the numerical values of the lines

in the dark trigrams can be found in the same way. Hence the

sum of the values of the lines in Hght trigrams is always an

uneven number, and the Hne representing the uneven number
[an undivided line] is therefore the determinant of the Hght

trigram. In the ca^e of dark trigrams, the reverse is true.

3. What is their nature and how do they act? The
light trigrams have one ruler and two subjects. They

show the way of the superior man. The dark tri-

grams have two rulers and one subjecf. This is the

way of the inferior man.

1. [See p. 722 for numerical values.]
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Where one alone rules, unity is present, whereas when one

person must serve two masters, nothing good can come of it.

This truth is here more or less accidentcdly linked with the

structure of the trigrams.

CHAPTER V. Explanation of Certain Lines

1. In the Changes it is said: "If a man is agitated in

mind, and his thoughts go hither and thither, only

those friends onwhom he fixes his conscious thoughts

will follow."

The Master said: What need has nature ofthought

and care? In nature all things return to their com-

mon source and are distributed along different paths

5

through one action, the fruits of a hundred thoughts

are realized.What need has nature ofthought, ofcare?

2. When the sun goes, the moon comes 5 when the

moon goes, the sun comes. Sun and moon alternate

5

thus light comes into existence. When cold goes,

heat comes 5 when heat goes, cold comes. Cold and

heat alternate, and thus the year completes itself.

The past contracts. The future expands. Contraction

and expansion act upon each other 5 hereby arises

that which furthers.

3. The measuring worm draws itself together when
it wants to stretch out. Dragons and snakes hibernate

in order to preserve life. Thus the penetration of a

germinal thought into the mind promotes the work-

ing of the mind. When this working furthers and

brings peace to life, it elevates a man's nature.

4. Whatever goes beyond this indeed transcends all

knowledge. When a man comprehends the divine

and understands the transformations, he lifts his na-

ture to the level of the miraculous.
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In this explanation of the nine in the fourth place in hexa-

gram 31, Hsien, influence (bk. Ill), a theory- of the power

of the unconscious is given. Conscious influences are always

merely limited ones, because they are brought about by in-

tention. Nature knows no intentions; this is why everything

in nature is so great. It is owing to the luiderlying unity of

nature that all its thousand ways lead to a goal so perfect that it

seems to have been planned beforehand down to the last detail.

Then, in connection with the course of the day and the

year, we are shown how peist and future flow into each other,

how contraction and expansion are the two movements
through which the past prepares the future and the future

unfolds the past.

In the two succeeding sections the same thought is appHed

to the man who, through supreme concentration, so intensifies

and strengthens his inner being that mysterious autonomous

currents of power emanate from him: thus the effects he

creates proceed from his unconscious and mysteriously affect

the unconscious in others, attaining such breadth and depth

of influence that they transcend the individual sphere and

enter the realm of cosmic phenomena.

5. In the Changes it is said: "A man permits liimself

to be oppressed by stone, and leans on thorns and

thistles. He enters his house and does not see his wdfe.

Misfortune."

The Master said : If a man permits himself to be

oppressed by something that ought not to oppress

him, his name v^ certainly be disgraced. If he leans

on things upon which one cannot lean, his life will

certainly be endangered. For him who is in disgrace

and danger, the hour of death draws near j how can

he then still see his \\dfe?

This is an example of an unfavorable pronouncement. Com-
pare the explanation of the six in the third j^ace in hexa-

gram 47, K'un, OPPRESSION (bk. I).

6. In the Changes it is said: "The prince shoots at a
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hawk on a high wall. He kills it. Everything serves

to further."

The Master said: The hawk is the object of the

huntj bow and arrow are the tools and means. The

marksman is man (who must make proper use of the

means to his end). The superior man contains the

means in his own person. He bides his time and then

acts. Why then should not everything go well? He
acts and is free. Therefore all he has to do is to go

forth, and he takes his quarry. This is how a man
fares who acts after he has made ready the means.

This is an example of a favorable line. Compare the explana-

tion of the six at the top in hexagremi 40, Hsieh, deliver-

ance (bk. I).

7. The Master said: The inferior man is not ashamed

of unkindness and does not shrink from injustice. If

no advantage beckons he makes no effort. If he is not

intimidated he does not improve himself, but if he is

made to behave correctly in small matters he is care-

ful in large ones. This is fortunate for the inferior

man. This is what is meant when it is said in the

Book of Changes: "His feet are fastened in the stocks,

so that his toes disappear. No blame."

Here we have an example of a line that leads to the good

through remorse. Compare the explanation of the nine at the

beginning in hexagram 2 1 , Shih Ho, biting through (bk. I).

8. If good does not accumulate, it is not enough to

make a name for a man. If evil does not accumulate,

it is not strong enough to destroy a man. Therefore

the inferior man thinks to himself, ''Goodness in

small things has no value," and so neglects it. He
thinks, "Small sins do no harm," and so does not

give them up. Thus his sins accumulate until they
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can no longer be covered up, and his guilt becomes

so great that it can no longer be wiped out. In the

Book of Changes it is said: "His neck is fastened in

the wooden cangue, so that his ears disappear. Mis-

fortune."

This is an example of a line showiag that misfortune follows

hard upon humiliation. Compare the explanation of the nine

at the top in hexagram 21, Shih Ho, biting through (bk. I).

9. The Master said: Danger arises when a man feels

secure in his position. Destruction threatens when a

man seeks to preserve his worldly estate. Confusion

develops when a man has put everything in order.

Therefore the superior man does not forget danger

in his security, nor ruin when he is well established,

nor confusion when his affairs are in order. In this

way he gains personal safety and is able to protect the

empire. In the Book of Changes it is said: " 'What

if it should fail, what if it should fail?' In this way he

ties it to a cluster of mulberry shoots."

This is an example of a Hne showing how one remains free of

blame and thus attains success. See the explanation of the nine

in the fifth place in hexagrcim 12, P'i, standstill (bk. I).

10. The Master said: Weak character coupled with

honored place, meager knowledge with large plans,

limited powers with heavy responsibility, will seldom

escape disaster. In the Changes it is said: "The legs

of the ting are broken. The prince's meal is spilled,

and his person is soiled. Misfortune." This is said of

someone not equal to his task.

This is an example of a line showing that one mpets with mis-

fortune through being inadequate to the situation. Compare
the explanation of the nine in the fourth place in hexagram 50,

Ting, THE CALDRON (bk. I).
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11. The Master said: To know the seeds, that is

divine indeed. In his association with those above

him, the superior man does not flatter. In his associa-

tion with those beneath him, he is not arrogant. For

he knows the seeds. The seeds are the first imper-

ceptible beginning of movement, the first trace of

good fortune (or misfortune) that shows itself. The
superior man perceives the seeds and immediately

takes action. He does not wait even a whole day. In

the Changes it is said: "Firm as a rock. Not a whole

day. Perseverance brings good fortune."

Firm as a rock, what need of a whole day?

The judgment can be known.

The superior man knows what is hidden and what

is evident.

He knows weakness, he knows strength as well.

Hence the myriads look up to him.

This is an example of a line showing that foreknowledge

enables one to escape misfortune in good time. Compcire the

explanation of the six in the second place in hexagram 16,

Yii, ENTHUSIASM (bk. I).

12. The Master said: Yen Hui is one who will surely

attain it. If he has a fault, he never fails to recognize

it 5 having recognized it, he never commits the error

a second time. In the Changes it is said: "Return

from a short distance. No need for remorse. Great

good fortune."

This is an example of a line showing that one can learn from

experience. Yen Hui was the favorite disciple of Confucius.

It is said in the Analects too that he never committed the same

error twice. See the explanation of the nine at the beginning

in hexagram 24, Fu, return (bk. III).

15. The Master said: Heaven and earth come to-

gether, and all things take shape and find form.
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Male and female mix their seed, and all creatures

take shape and are born. In the Changes it is said:

"When three people journey together, their number

decreases by one. When one man journeys alone, he

finds a companion."

This is an excimple of a line that is favorable by reason of unity.

Compare the explanation of the six in the third place in hexa-

gram 41, Sun, DECREASE (bk. III).

14. The Master said: The superior man sets his per-

son at rest before he moves j he composes his mind

before he speaks 5 he makes his relations firm before

he asks for something. By attending to these three

matters, the superior man gains complete security.

But if a man is brusque in his movements, others will

not co-operate. If he is agitated in his words, they

awaken no echo in others. If he asks for something

without having first established relations, it will not

be given to him. If no one is with him, those who
would harm him draw near. In the Changes it is said:

"He brings increase to no one. Indeed, someone even

strikes him. He does not keep his heart constantly

steady. Misfortune."

This is an example of a line showing that everything depends

on proper prepciration. Compare the explanation of the nine

at the top in hexagram 42, I, increase (bk. I).

CHAPTER Yl. On the Nature ofthe Book of Changes

in General

1. The Master said: The Creative and the Receptive

are indeed the gateway to the Changes. The Creative

is the representative of hght things and the Recep-

tive of dark things. In that the natures of the dark
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and the light are joined, the firm and the yielding

receive form. Thus do the relationships of heaven

and earth take shape, and we enter into relation with

the nature of the light of the gods.

Following out what has been said in part I, chapter XII, section 3,

the method of the Book of Changes is presented here. The
first two trigrams, the Creative and the Receptive, are shown
as representatives of the two polar primal forces. The aim is

to explcdn that matter is the product of energy. The light and

the dark are energies. The interaction of these forces gives rise

to matter—that is, the firm and the yielding. Matter makes
up the form, the body, of all beings in heaven and on earth, but

it is always energy that keeps it in motion. The importcint

thing is to maintain connection with these divine forces of light.

2. The names employed are manifold but not super-

fluous. When we examine their kinds, thoughts

about the decline of an era come to mind.

The names of the sixty-four hexagreims are diverse, but they

all keep within the sphere of the necessary. Actual situations,

just as life brings them, are described. The situations through-

out are of such a nature as to make it plain that the reference

is to an era of decline, the aim being to provide the mecins of

reconstruction. It is pointed out that the body of ideas in the

hexagrams stems from a time already confronted with phenom-
ena of decline.

5. The Changes illumine the past and interpret the

future. They disclose that which is hidden and open

that which is dark. They distinguish things by

means of suitable names. Then, when the right

words and decisive judgments are added, everything

is complete.

The wording of this section, and indeed of the whole of this

chapter, seems to be rather uncertain, but the general meaning
is easy to understand. Here again the various connotations of

the Book of Changes cire pointed out: hidden things are re-
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vealed in time and space, first symbolically by means of names

and relationships, then explicitly by means of the judgments.

4. The names employed sound unimportant, but the

possibilities of application are great. The meanings

are far-reaching, the judgments are well ordered.

The words are roundabout but they hit the mark.

Things are openly set forth, but they contain also a

deeper secret. This is why in doubtful cases they may
serve to guide the conduct of men and thus to show

the requital for reaching or for missing the goal.

The abstract, allegorical content of the hexagrams is here

pointed out. The hexagrams permit of a general extension to

all sorts of situations, because they present nothing but the

laws that pertain to various complexes of conditions.

CHAPTER VII. The Relation of Certain Hexagrams

to Character Formation

1

.

The Changes came into use in the period of middle

antiquity. Those who composed the Changes had

great care and sorrow.

This passage refers to King Wen and his son, the Duke of

Chou, who both hved through very difficult times. The writer

of the lines quoted above feels himself in sympathy with them
in this respect, for he too can do nothing more than preserve

for posterity the framework of a perishing civilization.

2. Thus the hexagram of treading shows the basis

of character. Modesty shows the handle of charac-

terj RETURN, the stem of character. Duration
brings about firmness of character 5 decrease, cul-

tivation of character 5 increase, fullness of charac-

terj oppression, the test of character-"the well,
the field of character 5 THE gentle, the exercise of

character.
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5. The hexagram of treading is heirmonious and

attains its goal. Modesty gives honor and shines

forth. Return is small, yet different from external

things. Duration shows manifold experiences with-

out satiety. Decrease shows first what is difficult

and then what is easy. Increase shows the growth

of fullness without artifices. Oppression leads to

perplexity and thereby to success. The well abides

in its place, yet has influence on other things.

Through THE GENTLE one is able to weigh things

and remain hidden.

4. Treading brings about harmonious conduct.

Modesty serves to regulate the mores. Return
leads to self-knowledge. Duration brings about

unity of character. Decrease keeps harm away.

Increase furthers what is useful. Through op-

pression one learns to lessen one's rancor. The
WELL brings about discrimination as to what is right.

Through the gentle one is able to take special

circumstances into account.^

Here nine hexagrams are used to show the development of

character. First the relations of the hexagrams to character are

given, then the material of the hexagrams, and finally their

effect. The movement is from within outward. What is

wrought in the depths of the heart becomes outwardly visible

in its effects. The nine hexagrams are as follows:

1. Lii, treading (10). This hexagram deals with the rules

of good conduct, compHance with which is a prerequisite of

character formation. This good conduct is harmonious—in

conformity with the trigram Tui, the Joyous, which is inside

—and hence attains its goal even under difficult circumstances

("treading upon the tail of the tiger"). Thus it brings about

1. [These characterizations are given again with the respective

hexagrams in hk. Ill, under the heading "Appended Judgments."]
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those harmonious forms which are a prerequisite of outward

behavior.

2. Ch'ien, modesty (15). This hexagrcim shows the attitude

that is necessary before character formation can be undertaken.

Modesty (mountain under the earth) honors others and thereby

attains honor for itself; it regulates human intercourse in such

a way that friendliness evokes friendliness. To the outward

forms it adds the right attitude of mind as content.

3. Fu, RETURN (24). This hexagram is characterized by the

fact that a Hght line returns from below and moves upward.

It means the root and stem of character. The good that shows

itself below is at first quite insignificant, but it is strong enough

to be able constantly to prevail in its own unique character

against any temptation of the surroundings. In the sense of

return, it also suggests lasting reform following upon errors

committed, and the self-examination and self-knowledge

necessary for this.

4. Heng, DURATION (32). This hexagram brings about

firmness of character in the frame of time. It shows wind and

thunder constantly together; hence there are manifold move-
ments and experiences, from which fixed rules are derived, so

that a unified character results.

5. Sun, DECREASE (41). This hexagram shows a decrease

in influence of the lower faculties, the untamed instincts, in

favor of the higher Hfe of the mind. Here we have the essence

of character training. The hexagram shows first the difficult

thing—the taming of the instincts—then the easy phase,

when character is under control; thus harm is kept away.

6. I, INCREASE (42). This hexagram gives needed fullness

to character. Mere asceticism is not enough to make a good

character: greatness is also needed. Thus INCREASE shows an
organic growth of personahty that is not artificial and hence

furthers what is useful.

7. K'un, OPPRESSION (47). This hexagram leads the indi-

vidual of developed character finally into the field where he
must prove himself. Difficulties and obstacles cirise; these must
be overcome, yet they often prove insuperable. He sees himself

confronted by bounds that he cannot set aside and that can be

surmoimted only by recognizing them for what they are. In

thus recognizing as fate the things that must be so taken, one
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ceases to hate adversity—of what use would it be to storm

against fate—and through this lessening of resentment, char-

acter is purified and advances to a higher level.

8. Ching, THE WELL (48). This hexagram represents a

wellspring, which, though fixed in one spot, dispenses blessing

far and wide and so makes its influence far-reaching. This

shows the field in which character cam take effect. We perceive

the profound influence emanating from a richly endowed and

generous personality, an influence that is not any the less

because the person exerting it keeps in the background. The
hexagram shows what is right, and thus makes it possible for

the right to take effect.

9. Sun, THE GENTLE, THE PENETRATING (57). This hexa-

gram gives the proper flexibility of character. What is needed

is not rigidity that holds fast to established principles and is

in reality mere pedantry, but mobility: thus one weighs things

and penetrates to the needs of the time without exposing one-

self to attack, so learning to take circumstances into account

and to preserve a strong unity of character along with intel-

ligent versatility.

CHAPTER VIIL On the Use of the Book of Changes:

The Lines

1

.

The Changes is a book

From which one may not hold aloof.

Its tao is forever changing

—

Alteration, movement without rest,

Flowing through the six empty places
5

Rising and sinking without fixed law,

Firm and yielding transform each other.

They cannot be confined within a rule
5

It is only change that is at work here.

2. They move inward and outward according to

fixed rhythms.

Without or within, they teach caution.
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5. They also show care and sorrow and their causes.

Though you have no teacher,

Approach them as you would your pcirents.

4. First take up the words,

Ponder their meaning,

Then the fixed rules reveal themselves.

But if you are not the right man,

The meaning wdll not manifest itself to you.

In half rhythmic and half rhymed prose, we are here ad-

monished to study the Book of Changes diligently. It is pointed

out with praise that continuous change is the rule of the book.

In conclusion, attention is called to the fact that an innate

capacity is essential to an understanding of the book, otherwise

it will remain locked as if with seven seals. If the person con-

sulting the oracle is not in contact with tao, he does not receive

an intelligible answer, since it would be of no avail.

CHAPTER IX. The Lines (continued)

1. The Changes is a book whose hexagrams begin

with the first line and are summed up in the last.

The lines are the essential material. The six lines are

interspersed according to the meaning belonging to

them at the time.

This section discusses the relation of the lines to the hexagram
as a whole. With the individual lines as the material, the

hexagram is built from the bottom upward. The individual

lines have vdthin this sequence the meaning impcuted to them
by force of the particular situation.

2. The beginning line is difficult to understand. The
top line is easy to understand. For they stand in the

relationship of cause and effect. The judgment on
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the first line is tentative, but at the last line every-

thing has attained completion.

Here in the first instance the reciprocal relationship between

the first and the top line is stated. Both stand, as it were, out-

side the essential hexagram £ind the nuclear trigrams. At the

first hne the action is only just beginning to develop, cind at

the last it is concluded.

5. But if one wishes to explore things in their mani-

fold gradation, and their qualities as w^ell, and to

discriminate between right and wrong, it cannot be

done completely without the middle lines.

The "things in their manifold gradation" result from the

manifold gradation of the places. Their qualities inhere in

their firm or their yielding character. Right and wrong are

distinguishable according to whether or not the lines occupy

the places appropriate to them in view of the me£ining of the

time.

4. Yes, even that which is most important in regard

to surviving or perishing, in regard to good fortune

or misfortune, can be known in the course of time.

The man of knowledge contemplates the judgment

on the decision, and thus he can think out for him-

self the greater part.

In the Commentary on the Decision the rulers of the hexa-

grams are always indicated. By pondering the relationships of

the other lines to these rulers, one can gain an approximate

idea of their position and meaning in the hexagram as a whole.

5. The second and the fourth place correspond in

their work but are differentiated by their positions.

They do not correspond as regards the degree to

which they are good. The second is usually praised,

the fourth is usually warned, because it stands near

the ruler. The meaning of the yielding is that it is

not favorable for it to be far away. The important
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thing, however, is to remain without blame 5 its ex-

pression consists in being yielding and central.

The fifth place is that of the ruler. The second and the fourth

place are those of officials. The second, which stands in the

relationship ofcorrespondence to the fifth (each being centrally-

placed, the former in the inner, the latter in the outer tri-

grEim), is the official who, far from the court, is attending to

his work in the country. The fourth place is that ofthe minister.

Therefore the two places, both deirk—that is, dependent—are

not equally good, despite their correspondence with respect to

their work. The second usually carries a favorable judgment,

the fourth a warning one: because it is too close to the prince,

it must be doubly cautious. Now it is not in the nature of the

yielding to prosper when it is far from the firm, hence one

would expect the second place to be less favorable than the

fourth. However, an important factor is that it is centrally

placed and so remsdns without blame.

6. The third and the fifth place correspond in their

work but are differentiated by their positions. The
third usually has misfortune, the fifth usually has

merit, because they are graded according to rank.

The weaker is endangered, the stronger has victory.

The fifth place is that of the ruler. The third, as the top

place of the inner [lower] trigram, has at least a limited power.

But it is not central; it is in an insecure position on the bound-

ary between two trigrams. Therein, as well as in its lower

rank, lie elements of weakness that in most situations show
the place to be endangered. The fifth place is central and
strong, the ruler of the hexagram; these are all elements of

strength, promising victory.

CHAPTER X. The Lines (continued)

1. The Changes is a book vast and great, in which

everything is completely contained.^ The tao of

heaven is in it, the tao of the earth is in it, and the
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tao of man is in it. It combines these three primal

powers and doubles them 5 that is why there are six

lines. The six lines are nothing other than the ways

(tao) of the three primal powers.

2. The Way has changes and movements. Therefore

the lines are called changing lines. The lines have

gradations, therefore they represent things. Things

are diverse 5 this gives rise to line characteristics. The
line characteristics do not always correspond. From
this arise good fortune and misfortune.

Here the places cire divided accorduig to the three primal

powers. The first and the second line are the places of the

earth, the third and the fourth those of man, and the fifth and

the top line those of heaven; this division comes into considera-

tion with the very first hexagram, THE creative. According

to whether the lines of the different gradations are appropriate

to the places, conclusions are drawn as to whether they mean
good fortune or misfortune. The Chinese character for "line,"

hsiao, when written differently may also mean "to imitate."

This is why the lines are here called "changing lines"—that is,

lines oriented to the pattern of tao. The written character for

hsiao consists of two sets of crossed liaes, suggesting the crossing

of yang and yin ( $J),

CHAPTER XI. The Value of Caution as a Teaching

of the Book of Changes

The time at which the Changes came to the fore was

that in which the house of Yin came to an end and

the way of the house of Chou was rising, that is, the

time when King Wen and the tyrant Chou Hsin

were pitted against each other.

^

This is why the judgments of the book so fre-

1. [About the middle of the twelfth century B.C., according to

traditional chronology.]
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quently warn against danger. He who is conscious of

danger creates peace for himself; he who takes

things Hghtly creates his own downfall. The tao of

this book is great. It omits none of the hundred

things. It is concerned about beginning and end,

and it is encompassed in the words "without blame."

This is the tao of the Changes.

King Wen, the founder of the Chou dynasty, was held captive

by the last ruler of the Yin dynasty, the tyrant Chou Hsin. He
is said to have composed the judgments on the different hexa-

grams during his captivity. Because of the danger of his situa-

tion, all these judgments emanate from a caution that is intent

on remaining without blame and thus attains success.

CHAPTER XII. Summary

1

.

The Creative is the strongest of all things in the

world. The expression of its nature is invariably the

easy, in order thus to master the dangerous. The
Receptive is the most devoted of all things in the

world. The expression of its nature is invariably

simple, in order thus to master the obstructive.

The two cardinal principles of the Book of Changes, the

Creative and the Receptive, are here once more presented

in their essential features. The Creative is represented as

strength, to which everything is easy, but which remains

conscious of the danger involved in working from above down-
ward, and thus masters the danger. The Receptive is repre-

sented as devotion, which therefore acts simply, but which is

conscious of the obstructions inherent in working from below

upward, and hence masters these obstructions.

2. To be able to preserve joyousness of heart and yet

to be concerned in thought: in this way we can de-

termine good fortune and misfortune on earth, and

bring to perfection everything on earth.
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In the text there appear next to the expression, "to be con-

cerned in thought," two other characters that Chu Hsi has

quite correctly ehminated as later additions. Joyousness of

heart is the way of the Creative. To be concerned in thought

is the way of the Receptive. Through joyousness one gains an

over-all view of good fortune and misfortune, through concern

one attains the possibility of perfection.

3. Therefore: The changes and transformations refer

to action. Beneficent deeds have good auguries.

Hence the images help us to know the things, and

the oracle helps us to know the future.

The changes refer to action. Hence the images of the Book of

Changes are of such sort that one can act in accordance with

the chcinges and know reahty (cf. also chap. II above, where
inventions are traced to the images). Events tend toward good

fortune or misfortune, which are expressed in omens. In that

the Book of Changes interprets these omens, the future be-

comes clear.

4. Heaven and earth determine the places. The holy

sages fulfill the possibilities of the places. Through

the thoughts of men and the thoughts of spirits, the

people are enabled to participate in these possibilities.

Heaven and earth determine the places cind thereby the pos-

sibilities. The sages make these possibilities into rccdity, and

through the collaboration of the thoughts of spirits and ofmen
in the Book of Changes, it becomes possible to extend the

blessings of culture to the people as well.

5. The eight trigrams point the way by means of

their images j the words accompanying the lines, and

the decisions, speak according to the circumstances.

In that the firm and the yielding are interspersed,

good fortune and misfortune can be discerned.

6. Changes and movements are judged according to

the furtherance (that they bring). Good fortune and
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misfortune change according to the conditions.

Therefore: Love and hate combat each other, and

good fortune and misfortune resuh therefrom. The

far and the near injure each other, and remorse and

humihation result therefrom. The true and the false

influence each other, and advantage and injury re-

sult therefrom. In all the situations of the Book of

Changes it is thus: When closely related things do

not harmonize, misfortune is the result: this gives

rise to injury, reniorse, and humiliation.

The close relationships between the lines are those of corre-

spondence and of holding together.^ According to whether

the lines attract or repel one another, good fortune or mis-

fortune ensues, in all the gradations possible in each case.

7. The words of a mail who plans revolt are confused.

The words of a man who entertains doubt in his in-

most heart are ramified. The words of men of good

fortune are few. Excited men use many words.

Slanderers of good men are roundabout in their

words. The words of a man who has lost his stand-

point are twisted.

This passage summarizes the effects of states of mind on verbal

expression. It becomes plain therefrom that the authors of the

Book of Changes, who are so sparing of words, belong in the

category of men of good fortune.

[Seep. 361.]
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1. GENERAL CONSIDERATIONS

The foregoing supplies most of what is necessary for an under-

standing of the hexagrams. Here, however, there follows a

summary regarding their structure. This will enable the

reader to perceive why the hexagrams have precisely the

meanings given them, why the lines have the often seemingly

fantastic text that is appended to them—indicating, by means
of allegory, what position the line holds in the total situation

of the hexagram, and to what degree it therefore signifies

good fortune or misfortune.

This substructure of explanation has been carried to great

lengths by the Chinese commentators. Since the Han period^

especially, when the magic of the "five stages of change" be-

came associated with the Book of Changes, more and more
mystery and finally more and more hocus-pocus have become
attached to the book. This is what has given the book its

reputation for profundity and unintelligibility. I believe that

the reader may be spared all this overgrowth, and have

presented only such matter from the text and the oldest

commentaries as proves itself relevant.

Obviously in a work like the Book of Changes there is

always a nonrational residuum. Why, in a particular instance,

one given aspect is stressed, rather than some other that might
just as well have been, can no more be accounted for than

the fact that oxen have horns and not upper front teeth as

horses have. It is possible only to give proof of the interrelations

within the framework ofwhat is posited; to sustain the analogy,

it is like explaining to what extent there is an organic connec-

tion between the development of horns and the absence of

upper front teeth.

1. [206 B.C.-A.D. 220.
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2. THE EIGHT TRIGRAMS AND THEIR
APPLICATION

As has previously been pointed out, the hexagrams should be

thought of not merely as made up of six individucd lines but

always as composed of two primary trigrcims. In the inter-

pretation of the hexagrams, these primary trigrams play a

part according to the various aspects of their character—first

according to their attributes, then according to their images,

and finally according to their positions within the family

sequence (here uniformly only the Sequence of Later Heaven

'

is taken into account)

:

Ch'ien the Creative is strong

K'un the Receptive is devoted

Ch^n the Arousing is movement

K^n

the Abysmal

Keeping Still

is danger

is standstill

heaven
earth

thunder, wood

water, clouds

mountain

Sun the Gentle is penetration wind, wood

Li

Tui

the Clinging

the Joyous

is light-giving

or conditioned

is pleasure

sun, lightning,

fire

lake

the father

the mother
the eldest

son

the middle
son

the youngest
son

the eldest

daughter

the middle
daughter

the youngest
daughter

These general meanings, particularly when it is a question of

interpretation of the individual lines, must be supplemented

by the lists of symbols and attributes—at first glance seemingly

superfluous—given in chapter III of the Shuo Kua, Discussion

of the Trigrams.

In addition, the positions of the trigrams in relation to each

other must be taken into account. The lower trigram is below,

within, and behind; the upper trigram is above, without, and
in front. The lines stressed in the upper trigram are always

characterized as "going"; those stressed in the lower trigram,

as "coming."

From these characterizations of the trigrams—already in

use in the Commentary on the Decision—thei:e was later con-

structed a system of transforming the hexagrams one into

2. [See p. 269.]
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another, which has led to much confusion. This system is here

left wholly out of account, since it is not in any way essential

to the explanation. Nor has any use been made of the "hidden"

hexagrcims—i.e., the idea that basically each hexagram has

its opposite hidden within it (for example, within Ch'ien is

K'un, within Chen is Sun, etc.).

But it is decidedly necessary to make use of the so-called

nuclear trigreims, hu kua. These form the four middle lines of

each hexagram, and overlap each other so that the middle line

of the one falls within the other. An example or two will make
this clear:

The hexagram Li, the clinging, fire (50), shows a

nuclear trigram complex consisting of the four lines ==.
The two nuclear trigrams are Tui, the Joyous, as the upper

( ), cind Sun, the Gentle, as the lower ( ).

The hexagram Chung Fu, inner truth (61), has for its

nuclear trigram complex the four lines = = . Here the two

nuclear trigrams are Ken, Keeping Still, as the upper (— —),

cind Chen, the Arousing, as the lower (— —).

The structure of the hexagrams therefore shows a stage-by-

stage overlapping of different trigrams and their influences:

= =})|
{

Thus, in each case, the beginning and the top line are each

part of one trigram only—the lower and the upper primary

trigram respectively. The second and the fifth line belong

each to two trigrams, the former to the lower primary and

the lower nuclear trigram, the latter to the upper primary and

the upper nuclear trigram. The third and the fourth line

belong each to three trigrams—to the upper and the lower

primary trigram respectively, and to both of the two nuclear
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trigrams. The result is that the beginning an^ the top hne

tend in a sense to drop out of connection, while a state of

equilibrium, usually favorable, obtains in the case of the

second and the fifth Hne, and the two middle lines are condi-

tioned by the fact that each belongs to both nuclear trigrcims,

which disturbs the balance in all except particularly favorable

cases. These relationships correspond exactly with the evalua-

tions of the lines in the appended judgments.

3. THE TIME

The situation represented by the hexagrcim as a whole is

called the time. This term comprises several entirely different

meanings, according to the character ofthe various hexagrams.

In hexagrams in which the situation as a whole has to do

with movement, "the time" means the decrease or grovrth,

the emptiness or fullness, brought about by this movement.
Hexagrams of this sort are: T'ai, peace (11); P'i, standstill

(12); Po, SPLITTING APART (25); Fu, RETURN (24).

Similarly, the action or process cheiracteristic for a given

hexagram is called the time, as in Sung, conflict (6), Shih,

THE ARMY (7), Shih Ho, BITING THROUGH (21), and I,

providing NOURISHMENT (27).

In addition, the time means the law expressed through a

hexagram, as in Lii, treading (lo), Ch'ien, modesty (15),

Hsien, influence (31), and Heng, duration (32).

Finally, the time may also mean the s^nnboHc situation

represented by the hexagram, as in Ching, the well (48),

and Ting, the caldron (50).

In all cases the time of a hexagram is determinative for the

meaning of the situation as a whole, on the basis of which the

individual lines receive their meaning. A given line—let us

say, a six in the third place—can be now favorable, now un-
favorable, according to the time determinant.

4. THE places

The places occupied by the lines are differentiated as superior

and inferior, according to their relative elevation. As a rule

the lowest and the top Hne are not taken into account, whereas
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the four middle lines are active within the time. Of these, the

fifth place is that of the ruler, and the fourth that of the

minister who is close to the ruler. The third, as the highest

place of the lower trigram, holds a sort of transitional position

;

the second is that of the official in the country, who neverthe-

less stands in direct connection with the prince in the fifth

place. But in some situations the fourth place may represent

the wife and the second the son of the man represented by the

fifth place. Under certain circumstcinces the second place may
be that of the woman, active within the house, while the fifth

place is that of the husband, active in the world without. In

short, while any of various designations may be given to a Hne

in a specific place, the varying functions ascribed to the place

are always analogous.

As regards the time of the hexagram, the lowest and the

top place as a rule represent the beginning and the end. But

under certain circumstances the lowest line may also stand for

an individual beginning to take part in the time situation

without having as yet entered the field of action, while the

top line may signify someone who has already withdrawn from

the affairs of the time. However, it depends on the time

represented by the hexagram whether, under some conditions,

these very places have a typical activity, as for excimple the

first place in Chun, difficulty at the beginning (5) and

in Ta Yu, POSSESSION in great measure (14), or the top

place in Kuan, contemplation (20), in Ta Ch'u, the
taming power of the great (26), and in I, increase

(42). In all of these cases the lines in question are rulers of the

hexagrams. 3 On the other hand, it may also happen that the

fifth place is not that of the ruler, as when, in conformity with

the situation indicated by the hexagram as a whole, no prince

appears.

5. THE character OF THE LINES

The character of the lines is designated as firm or yielding, as

central, as correct, or as not central or not correct. The un-

divided lines are firm (or rigid), the divided lines are yielding

3. [Here and on the pages following, there are occasional discrep-

ancies in regard to the examples cited.]
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(or weak). The middle lines of the two primary- trigrams, the

second and the fifth, are central irrespective of their other

quahties. A line is correct when it stands in a place appropriate

to it—e.g., a firm line occupying the first, third, or fifth place,

or a yielding line occupying the second, fourth, or sixth place.

Both firm and yielding hnes may be favorable or unfavor-

able, according to the time requirement of the hexagram.

When the time calls for firmness, firm lines are favorable;

when the time requires giving way, yielding lines are favor-

able. This holds true to such an extent that correctness may
not always be of advantage. YVTien the time requires giving

way, a firm line in the third place, although correct in itself,

is harmful because it shows too much firmness, while con-

versely a yielding line in the third place can be favorable

because its yielding character compensates for the rigidity of

the place. Only the central position is favorable in the great

majority of cases, whether associated with correctness or not.

A yielding ruler in particular may have a very favorable posi-

tion, especially when supported by a strong, firm officicd in

the second place.

6. THE RELATIONSHIPS OF THE LINES TO

ONE ANOTHER

Correspondence

Lines occupying analogous places in the lower and the upper

trigram sometimes have an especially close relationship, the

relationship of correspondence. As a rule, firm lines corre-

spond with yielding lines only, and vice versa. The following

lines, provided that they differ in kind, correspond: the first

and the fourth, the second and the fifth, the third and the top

line. Of these, the most important are the two central lines in

the second and the fifth place, which stand in the correct

relationship of official to ruler, son to father, wife to husband.

A strong official may be in the relation of correspondence to a

yielding ruler, or a yielding official may be so related to a

strong ruler. The former is the case in sixteen hrexagrams, in

all of which the result is favorable. It is wholly favorable in

hexagrams 4, 7, 11, 14, 18, 19, 32, 34, 38, 40, 41, 46, 50, and

361



Book II: The Material

somewhat less favorable, owing to the time conditions, in

hexagrams 26, 54, 64. The relationship of correspondence

between a yielding official and a strong ruler is not nearly so

favorable. Its effect is quite unfavorable in hexagrams 12, 15,

17, 20, 31. Difficulties appear in hexagrams 5, 33, 39, 63, but

as these are explainable on the basis of the time, the relation-

ship in itself can still be said to be correct. The relationship acts

favorably in hexagrcims 8, 25, 37, 42, 45, 49, 53.

Occasionally there is correspondence also between the first

and the fourth line. It is favorable when a yielding line in the

fourth place is in the relationship of correspondence to a strong

first line, because this means that an obedient official seeks

strong, efficient assistants in the ncime of his ruler (cf. hexa-

grams 3, 22, 26, 27, 41). On the other hand, correspondence of

a strong fourth line with a yielding first line would indicate a

temptation to intimacy with inferior persons, which should be

avoided (cf. hexagrams 28, 40, 50). A relationship between the

third and the top line hardly ever occurs—or at most only as a

temptation—because an exalted sage who has renounced the

world would forfeit his purity if he became entangled in

worldly affairs, and an official in the third place would forfeit

his loyalty if he passed by his ruler in the fifth place.

Of course when a line is a ruler of a hexagrcim, there occur

relationships of correspondence that are independent of these

considerations, and the good fortune or misfortune implied by

them is determined by the time significance of the hexagram
as a whole.

Holding Together

Between two adjacent lines of different character there may
occur a relationship of holding together, which is also described

with respect to the lower line as "receiving" £Lnd with respect

to the upper as "resting upon." As regards the relationship of

holding together, the fourth and the fifth line (minister and

ruler) are of first importance. Here, in contradistinction to the

situation respecting the second and the fifth line, it is more

favorable for a yielding minister to hold together with a strong

ruler, because in this closer proximity reverence is of value.

Thus in sixteen hexagrains in which this type of holding to-
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gether occurs, it is always more or less auspicious: it is very-

favorable in hexagrams 8, 9, 20, 29, 57, 42, 48, 53, 57, 59, 60,

61 and somewhat less favorable but not altogether unfavorable

in hexagrcims 3, 5, 39, 63. But the holding together of a strong,

i.e., an incorrect line in the fourth place with a yielding ruler

is generally unfavorable, as in hexagrams 30, 32, 35, 50, 51;

it is somewhat less unfavorable in hexagrams 14, 38, 40, 54,

56, 62. Conversely, it is favorable in certain hexagrams in

which the strong fourth line is the ruler: these are hexagrcims

16, 21, 34, 55 (here the line is the ruler of the upper trigrEim),

In addition, the relationship of holding together occurs cdso

between the fifth and the top line. Here it pictures a ruler

placing himself under a sage; in such a case it is usually a

humble ruler (a weak line in the fifth place) who reveres a

strong sage (a strong line above), as in hexagrams 14, 26, 27,

50. This is naturally very favorable. But when, conversely, a

strong line stands in the fifth place with a weak one above it,

this points rather to eissociation with inferior elements and is

undesirable, as in hexagrams 28, 31, 43, 58. The only excep-

tion to this appears in hexagrcim 17, Sui, following, because

the total meaning of the hexagram presupposes that the strong

element descends to a place under the weak element.

The remaining lines, the first and second, the second and

third, the third and fourth, do not stand in the correct rela-

tionship of holding together. Where this occurs it always

implies a danger of factionahsm and is to be avoided. For a

weak line, resting upon a firm line is even at times a source

of trouble.

In dealing with Hues that are rulers of their hexagrams,

correspondence and holding together are taken into account

regardless of the places of the lines. Besides the above-men-
tioned instances, other examples may be cited. In Yii, en-

thusiasm (16), the fourth line is the ruler of the hexagram,
the first line corresponds with it, and the third holds together

with it. In Po, SPLITTING apart (23), the top line is the ruler;

the third corresponds with it, the fifth holds together with it,

and both these factors are favorable. In Fu, RETURN (24), the

first line is the ruler; the second holds together with it, the

fourth corresponds with it, and both these relationships are
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favorable. In Kuai, break-through (resoluteness) (45),

the top line is the ruler, the third corresponds with it, and the

fifth holds together with it. And in Kou, eOMiNG TO MEET
(44), the first line is the ruler, the second holds together with

it, the fourth corresponds with it. Here good fortune and mis-

fortune are determined according to the trend indicated by

the meaning of the hexagram.

7. THE RULERS OF THE HEXAGRAMS

Distinction is made between two kinds of rulers, constituting

cind governing. The constituting ruler of the hexagram is that

line which gives the hexagram its characteristic meaning,

regardless of whether or not the line indicates nobility and

goodness of character. The weak top line in hexagram 45,
Kuai, BREAK-THROUGH (resoluteness) is an example, for

the idea that this line is resolutely to be cast out is the con-

stituting factor in the hexagrcim.

Governing rulers are always of good character and become
rulers by virtue of their position and the meaning of the time.

Usually they are in the fifth place, but occasionally lines in

other places may be governing rulers.

When the constituting ruler is at the same time the govern-

ing ruler, the Hne is certain to be good and to be in the place

appropriate to the time. When it is not the governing ruler as

well, it is a sure sign that its character and place do not accord

with the demands of the time.

The ruler of the hexagram can always be determined from

the Commentary on the Decision.* When the constituting

ruler and the governing ruler are identical, the hexagreim has

one ruler; otherwise it has two. Often there are two lines con-

stituting the meaning of the hexagram, as for instance the two

advancing weak lines in hexagram 53, Tun, RETREAT; these

are both rulers because they are pushing back the four strong

lines. If the hexagram is produced by the interaction of the

images of the primary trigrams, the two lines respectively

characterizing the trigrams are the rulers.

The constituting ruler in the hexagram is designated by a

4. [See bk. IIL;
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square (D), the governing ruler by a circle (O)- ^^^len

the two are identical, only the circle is used. In book III,

moreover, a detailed interpretation of the ruler appears in

connection with each hexagram.
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